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Abstract

It is critical that environmental justice and marginalized identities are the focus of
climate-related discussions and research. Solutions must support the long-term wellbeing of
people, especially and importantly those who are most vulnerable to the consequences of climate
change. Psychological research suggests that place attachment—the meaningful bonds that occur
between people and their environment (Scannell & Gifford, 2010)—is a key factor in motivating
environmental behavior, but little research has examined its connection to environmental justice
oriented behavior. This two-part exploration first evaluated the role of place attachment on
engagement with both a typical climate change centered message and a climate justice message
(Study 1), and found that there was no effect of message condition on engagement with climate
issues. Study 2 used a grounded theory approach to explore identity-specific place attachment
bonds, and investigated Jewish relationships to place to develop an understanding of
Judaism-based environmental justice engagement. Study 2 generated a set of recommendations

for future Jewish community action as the effects of climate change become more observable.
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Glossary of Terms

Bar (masc.)/Bat
(fem.) mitzvah

"Child of commandment"; a coming of age ritual at age 12 or 13
signifying legal adulthood under Jewish law.

D'var Torah "A word of Torah"; a lesson or sermon, usually based on the
weekly Torah portion.

Drash A few words of Torah shared at a gathering; midrashic
interpretations of a text. Midrash refers to textual interpretation
and commentary.

Klezmer A genre of Yiddish folk music that is often played at parties or
celebrations.

Mussar A spiritual practice/movement grounded in virtue-based ethics

Ratzon "Will and desire"; the most powerful force within a human being.

Shabbat The Sabbath; a weekly day of rest and holiness. Shabbat is the
only holiday listed in the Ten Commandments.

Sukkot A seven-day harvest festival. Sukkot also commemorates the 40
years biblical Israellites spent walking through the desert after
exodus from Egypt. During Sukkot, a temporary sukkah (hut) is
built.

Tikkun olam "Repairing the world"; in modern Jewish contexts, tikkun olam is
often synonymous with social justice.

Torah The first five books of the Jewish Bible; a body of wisdom and
law.

Tu BiShvat "New year of the trees". In some practices, foods

originating in Israel are eaten to connect with the Biblical
homeland. In modern times, Tu BiShvat is also a holiday
celebrating responsibility for the natural world.




Overview of Jewish Relationships to the Environment and Diaspora
A note on this overview:

In writing this brief summary of Jewish perspectives on the environment, I do not intend to affirm
one set of religious interpretations over another, nor to assert my own interpretations. Instead, |
hope to provide context as to how some interpretations of Jewish texts view the natural world as
an integral part of their relationship to religion, and others view it as an afterthought, if at all.
This summary is by no means exhaustive, but rather highlights some key ideas that may shape a
religious approach towards viewing and interacting with the environment.

In The Beginning

Jewish relationship to nature and the environment is complicated and layered, and
certainly not monolithic. Many theologians consider relationship to land to be a central element
of Judaism as a religion (Vogel, 1999), beyond this, however, divides arise between relationship
to land as an anthropocentric concept or as a call towards land stewardship as equals with the
land. Genesis 1:28 explicitly develops a tension between Man and the environment to assert
Man’s power over the natural world, reading, “And G-d blessed them; and G-d said unto them:
'Be fruitful, and multiply, and replenish the earth, and subdue it; and have dominion over the fish
of the sea, and over the fowl of the air, and over every living thing that creepeth upon the earth™
(Jewish Virtual Library, 2023). This assertion, while sometimes interpreted as a call to care for
the world rather than control it, is cited as textual evidence for the basis of Jewish
anthropocentric perspectives on the world. In his renowned essay “The Historical Roots of our
Ecological Crisis”, historian Lynn White argued that the ecological destruction of the
environment by humans is rooted in part in the impact that Jewish doctrine has had on shaping
unsustaining human relationships to the environment. He wrote, “Our daily habits of action, for
example, are dominated by an implicit faith in perpetual progress...It is rooted in, and is

indefensible apart from, Judeo- Christian theology.” (White, 1967).



While White and others believe tensions with the environment to be central to
Jewish dogma, others—especially more modern interpretations of Judaism—interpret Jewish texts
and teachings to be instructions to steward and care for the planet (“Jewish Views on the
Environment”, n.d.). Earth-based Jewish practices that celebrate and honor the environment are
abundant. The concept of tikkun olam (repairing the world) was first used in classical rabbinic
teachings over 1800 years ago, in reference to providing extra protections to people who are
socially or economically disadvantaged (“Tikkun Olam: Repairing the World”, n.d.). Nowadays,
it is frequently understood as a call for justice through political and social action, tzedakah
(righteous deeds), and kindness (Spokoiny, 2018). A call for environmental action is often
derived from tikkun olam in reform and conservative synagogues (Troster, 2008).
Jewish holidays and rituals centered around nature, land stewardship, and harvests

(like Sukkot and Tu BiShvat, explained briefly in the glossary of terms) are interpreted in
contemporary times as celebrations and instructions for caring for the world and the environment
we inhabit (Fuchs, n.d.). Shabbat (the Jewish Sabbath) is considered to be the most important
holiday in Judaism, and Earth based Judaism posits it as an environment-based holiday which
encourages Jews to slow down production and consumption, refrain from using pollutive devices
or vehicles, and to briefly engage with anticapitalist living (Neril, n.d.). Jewish perspectives and
interpretations of religious texts and practices can vary, and while not all Jews would consider
Shabbat to be an environment-based holiday, many view Shabbat—and other Jewish rituals,
practices, and values—to be inherently environmentalist and social justice oriented.
Jewish Diasporic History

Many Jews identify relationships to diaspora as something deeply rooted within a Jewish

identity (Gruen, 2022) as the result of centuries of forced displacement beginning during Biblical



times and continuing to the present day. Reflective of this ongoing phenomenon, the
development of the term galut (meaning exile, or diaspora) originated during Biblical times is
used to describe historic instances of Jewish uprootedness and removal from land.

Some believe the first instance of Jewish galut to be the book of Exodus in the Torah,
which tells the story of the Jewish people migrating from ancient Canaan to Egypt, where they
were enslaved before being freed by God and led to the Land of Israel, which Talmudic teachings
believe was given to the Jews by God. Some theologists view this exodus from Egypt as a forced
migration that precedes the ancient exiles experienced by Israellites, although it is not directly an
exile from Israel itself (Schochet, n.d).

Jewish people were first permanently exiled from the ancient Kingdom of Israel in 587
BCE, following the conquering of Jerusalem by the Babylonian king Nebuchadnezzar II, which
dispersed them into ancient Babylonia. It was only after the fall of the Neo-Babylonian Empire
50 years later that Jews were allowed to return. However, even after regaining the freedom to
return to ancient Israel, many chose to stay in the new homes they created, guided by the prophet
Jeremiah, who instructed exiled Jews to “build houses and live in them, plant gardens and eat
their fruit... and seek the welfare of the city to which I have exiled you and pray to the Lord on
its behalf” (Jeremiah 29:5). This marks the beginning of an ongoing pattern of Jewish identity
assimilation and separatism that would continue throughout Jewish Diaspora (“Diaspora
Community”, n.d.). Jewish return to and exile from ancient Israel would occur several more
times over hundreds of years until the Roman conquest of Jerusalem in 70 CE, during which the
fall of the Second Temple of Jerusalem signified a final end to Jewish rule in Israel until

contemporary times.
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Jewish diasporic experiences beyond this point in history no longer refer to dispersion

from Israel, but centuries of forced displacement from other parts of the world. Persecution and
expulsion efforts prior to the Holocaust occurred repeatedly throughout Europe and the world
(Figure 1). The subcultures of Ashkenazi and Sephardic Jewish communities arose during this
time, as a result of communities of Jews dispersing towards the Iberian Peninsula, Africa, and the
Middle East (Sephardic Jews) as well as throughout France, Germany, and Eastern Europe
(Ashkenazi Jews) (“Ashkenazic and Sephardic Jews”, n.d.). Exiles and persecution throughout
history impacted subcultures and communities of Jews differently depending upon various

assimilation to non-Jewish society and subculture.
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Figure 1. Jewish Cities and Persecutions, 1100-1800. Symbols represent a city that had a
Jewish population at some time between 1100 and 1800. Circles represent a Jewish city that has
at least one persecution. Larger circles represent more persecutions. (Anderson, Johnson, &

Koyama, 2013).
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In modern history, the Holocaust serves as the most extreme instance of Jewish

persecution, extermination, and displacement. Jewish people fled from Nazi Germany and its
occupied or allied countries during World War II in order to escape forced labor and systematic
extermination within concentration camps. By 1939, a total of around 399,000 Jews fled Nazi
Germany and annexed Austria, many of whom fled to the United States (95,000), Palestine
(60,000), and countries within Central and South America (75,000). Others dispersed throughout
other parts of Europe (“German Jewish Refugees, 1933-1939 n.d.). The forced displacement as
a result of the Holocaust and related anti-semitic persecution began less than 100 years ago, and
the repercussions of this remain fresh in the collective memory of Jewish people in the United
States today (Mitchell, 2021).

On the Word “Diaspora”

Throughout this paper, the terms “diaspora” and “diasporic relationship” are frequently
used, especially within study 2. Diaspora can be defined as both Jewish dispersion from ancient
Israel as well as a general dispersion from a homeland, whether historically or in modern times.
Throughout this paper, it is used synonymously with the term “displacement”, and is not
intended to only refer to Jewish expulsion from Ancient Israel, though this expulsion is still
considered diasporic. These terms are used interchangeably for the following reasons: firstly,
because this paper is not intended to be an exploration of beliefs around Jewish Diaspora and a
Jewish “homeland”, but an exploration of attachments to place generally, which may have a
relationship to Jewish diasporic history. Therefore, pinpointing the generational psychological
ramifications of specific displacement events—whether displacement from Ancient Israel or any
other historic displacements from Jewish homes—is not within the scope of this paper. Relatedly,

Jewish relationships to the idea of Israel as a Jewish homeland can be complicated. Some Jewish
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people may consider Israel to be a Jewish homeland, and thus, would use the term Diaspora in

reference to this, whereas others might view Israel as an ancient Jewish homeland, but might also
feel more generationally connected to later Jewish diasporic events. Other Jewish people might
not consider Israel to be a “homeland” at all. Because of the range of nuanced perspectives on
Israel and Jewish displacement, the term “diaspora” is used in this paper as a catch-all, intended
to encapsulate all perspectives of Jewish dispersion throughout history.

Examining the Role of Place Attachment in Climate Justice Engagement and Jewish

Relationships to the Environment

As the climate crisis shapes itself into becoming one of the most serious existential
threats in modern history, the need for taking immediate and significant mitigative action has
become increasingly urgent. It is widely agreed among scientists that there must be immediate
action to drastically reduce global emissions (IPCC, 2022), however, extreme measures to curb
greenhouse gas emissions have the potential to disproportionately harm those who are already
most vulnerable to the effects of climate change. Because change must come from all sectors of
society, at-risk populations and individuals may potentially be threatened by changes that reduce
emissions while wealth and resources are hoarded for the most privileged. In addressing climate
solutions, it is important to advocate for solutions that center the needs of society’s most
vulnerable, and to look critically at solutions that may further perpetuate existing wealth and
social gaps. Additionally, it is important to study the potential impacts of climate change on
specific cultural communities, so that they may be best prepared to mitigate and adapt to future
lifestyle, land use, and economic changes that the climate crisis and future climate solutions
might demand. Assessing communities to gauge their current and future trajectories towards

climate resilience is one way to take protective measures towards the cultural preservation of
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these communities in the face of climate change. In this project, I will be examining climate

engagement, relationships to place, and climate resilience in Jewish communities in the Twin
Cities of Minnesota. I will be investigating these ideas through the lens of place attachment, a
psychological concept used to describe bonds to place and explain how these bonds form. I chose
to examine the Twin Cities Jewish community for a few personal reasons: I am Jewish, and the
wellbeing of Jewish people, culture, and practices is something that I view as personally
beneficial and important to the preservation and sturdiness of my own culture now and in the
future. As a relative outsider in the Twin Cities community from Massachusetts, studying Jewish
people in the Twin Cities also provides a rare opportunity to assess and directly ask questions
about what the community looks like here, and where I can see myself as part of this community
as [ move beyond my primarily Macalester-affiliated community and into post-college life.
Lastly, studying Jewish people and their relationships to place and the environment allows me to
be introspective in my own identity: my identity as a Jewish person, as an environmentalist, and
the intersections of those. Understanding what motivates me to care about environmental issues
and what my personal stake is in the climate crisis are apprehensions that I have grappled with
prior to and throughout this project, as I considered the experiences that other Jewish people
shared about their relationships with Jewish culture, activism, and the environment in relation to
my own.

I also chose to examine these ideas and the relationships between place and
environmental action through the lens of place attachment for specific personal and academic
reasons as well. My interest in place attachment began in the first semester of my first year at
college, when I learned about lack of place attachment as a psychological barrier to climate

change mitigation in Robert Gifford’s “Dragons of Inaction” (Gifford, 2011). At the time, I had
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just moved from Massachusetts to Minnesota to attend college, and was completely enamored by

the Midwestern landscape and culture that—-while new to me at the time— almost immediately felt
like home. As I read about place attachment, I saw how it was actively playing a part in my own
story. A term that is frequently used in place attachment literature is “topophilia”, which means
love of place. My first observance of topophilia in my own life after learning the term occurred
on the banks of the Mississippi River, just down the street from Macalester College. Being able
to name and understand what I was experiencing directed my interests into exploring it further.
My decision to study place attachment in the context of this honors project stems from these
connections and relationships that I have formed with the beautiful place that is Minnesota and
all that it contains.

Because of the interdisciplinary and personal nature of this project, I will be using first
person language to explain my personal relationships to this project and how my studies evolved
over the course of the year throughout this paper as seen in the above paragraphs. To explain and
describe the psychological literature, methodologies, and results of my studies, however, I will
transition to using formatting consistent with APA conventions, given that the studies conducted
in this project are based in psychology.

Positionality Statement

As the singular and primary investigator of these studies, considering my positionality
and potential biases I may bring to this study is an important part of actively avoiding bias in my
findings. At the time of this study’s completion, I am a college senior attending a Minnesota
liberal arts college. I am a White woman of Jewish matrilineal and Latina patrilineal descent
who, at the time of this study, was in my early 20s. I was raised loosely practicing Judaism

through attending a Reform synagogue through her early teenage years. Because of my Jewish
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ethnic heritage and culture, [ was able to converse with the Jewish participants in a way that was

both culturally and religiously sensitive and familiar to my own identity as a Jewish woman. This
may have allowed for participants to feel more comfortable and willing to connect and share
their thoughts and experiences, but also may have allowed for potential biases to form. For
example, as a Jewish person who is more connected to the cultural side of Judaism than the
religious side, I was at risk of expressing more interest in hearing about Jewish experiences that
were personally relevant to her own lived experiences and interests, such as such as a participant
expressing deep cultural connection to Judaism without a similarly deep religious connection.
Conversations about Israel-Palestine were also particularly difficult for me; my early education
of Judaism was extremely Zionist, and though I have developed my stance into one of
pro-Palestinian liberation, I continue to struggle to reconcile two opposing sides of what I
consider to be a very complicating part of Jewish cultural history, that I view with both
compassion and shame. Biases such as these were intentionally and actively considered during

the research process with the intention of avoiding them from affecting the data.
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Chapter 1: Literature Review

“To be rooted is perhaps the most important and least recognized need of the human
soul.” —Simone Weil, “Uprootedness”

Climate In/Justice

Addressing climate change in a way that leverages both carbon-cutting solutions and
those who need the most support requires everyday people to be engaged with climate issues in
an informed, justice-centered way. Though the general public has become more engaged with
climate change issues in recent years (Tyson et al., 2021), there is still a gap separating concern
for the climate and concern for justice-related climate issues. As of 2021, 79% of Americans
recognize climate change to be an environmental issue, while only 35% of Americans view it to
be a social justice issue (George Mason University, 2021). The limited available literature on
climate justice reflects this societal dissonance within the field of psychology, as most research
on how people engage and interact with climate change does not directly assess justice-centered
elements of climate change or omits it all together. Engagement with climate change is not
necessarily the same as engagement with climate justice. Though related, there is an important
distinction between the two. Much of currently existing climate change communication focuses
on threats to humans as a species or the loss of wildlife and natural spaces, and omits the ways
that environmental issues disproportionately affect marginalized and disadvantaged people
through creating or exacerbating existing social and economic inequalities. For example, a
statement advocating for climate action without a focus on climate injustices might paint climate
change as a crisis that will impact the lives of everybody-rich and poor. Through this viewpoint,
making changes to global emissions may be interpreted as a sacrifice all of humanity must bear

to reach a common goal. In comparison, viewing the same issue through a climate justice lens
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acknowledges that though everyone is affected by climate change, disadvantaged people will

suffer disproportionately more due to lack of social or economic support, or by excessively
bearing the burdens of unjust solutions. Through a justice-centered perspective, it is easier to
understand that making certain changes to decrease global emissions may have significant
detrimental effects on underprivileged communities while only minimally changing the quality
of life for the more privileged. Climate justice challenges not only the way that climate issues are
addressed, but also the fundamental ways that society operates and supports its most vulnerable.
It posits that the current ways we live are unsustainable at their core, and that in order to
effectively and permanently address anthropogenic climate change, solutions must prioritize the
wellbeing of all people over the economic achievements of a few. Rather than championing
solutions that reduce global emissions at the expense of marginalized peoples’ wellbeing,
environmental justice emphasizes the ways that pro-environmental changes can reduce existing
environmental inequalities and prevent future ones from occurring.
Climate Change Communication

There is little existing literature explicitly studying how the need for climate justice
should be addressed in communicating climate change. However, polling data has suggested that
a majority of Americans in every age group support policies that promote climate justice
(Carman et al., 2022), suggesting not only that communicating climate justice is necessary to
ensure just climate solutions, but also may be a way to further engage Americans with climate
issues through intentional communication strategies.

Effectively communicating the risks, scientific bases, and possible solutions of the
climate crisis allows for the opportunity to direct feelings of despair and discomfort towards

action and engagement. However, a number of wide-ranging barriers make effective
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communication a difficult task, and obstacles such psychological distance—the degree of

separation between yourself and an object or event (Maiella et al., 2020)— make it difficult to
connect with people about the urgency and consequences of climate inaction.

Though the tangible effects of the climate crisis have already begun, many Americans
still struggle to view it as anything other than a distant threat: only 45% of Americans believe
that global warming will pose a serious threat in their lifetime (Brenan & Saad, 2019). Many
psychologists believe that this is because of the spatial and temporal distance that separates
people from its impacts (Maiella et al., 2020). People tend to view the most extreme effects of
climate change as something that will happen in geographically distant places, rather than a close
location (Spence et al., 2012). This spatial distancing from the effects of climate change allows
people to shield themselves from potentially threatening information (Shephard & Kay, 2012),
such as the likelihood of climate-related events like droughts, flooding, or extreme temperatures
occurring in their own communities. Spatial distancing also allows people to detach themselves
from the threat of climate change by assuming it will mostly affect others: a multi-national study
by Uzzell (2000) showed that people believed environmental problems to be more serious the
further away they were from them. Similarly, temporal distancing, in which people believe that
the worst effects of climate change are many years away, allows people to procrastinate taking
action against climate change, even if they are aware that there are still present-day risks
(Lieserowitz, 2005). In both instances of spatial and temporal dissonance, a person does not
necessarily doubt the legitimacy of the climate crisis; rather, they are attempting to distance
themselves from an unprecedented, uncertain, and frightening future.

Though engaging people with the facts and scientific evidence of climate change can

effectively engage a person through logic and reasoning, presenting people with a cohesive
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narrative or storyline can create personal relationships between a person and an issue and be

even more effective in engaging people with climate issues. (Hendricks, 2017). This is because
people do not make personal connections with or think in terms of numbers and data; they need
stories and anecdotes to make facts meaningful (Thaler, 2017). By creating a narrative
emphasizing certain elements of an issue, recipients of a message can be influenced to engage
with an issue, which in turn, can affect a persons’ decision-making processes (Scheufele &
Tewksbury, 2007) and affect the actions they may take (Li & Su, 2018).

One way of framing climate change communication to be more engaging is to introduce
the element of personal relevance in a climate message. Without personal relevance, hypothetical
incentive to behave in a pro-environmental way may not be enough incentive to motivate
behavior by itself (Leary et al., 2011), but a person can be motivated to assess a message more if
it is personally relevant to them (Maio & Haddock, 2007). Personal relevance can be as direct as
directly experiencing the effects of climate change, which makes it more difficult to engage in
psychological distancing since the salience of the threat is increased (McDonald et al., 2015).
However, waiting for people to personally experience climate change in order for the personal
relevance of the issue to increase would fail to actually protect people from climate change,
therefore it is necessary to increase personal relevance of climate issues without direct
experience. Effective framing that lowers the spatial distance of climate change by emphasizing
local issues may lead to higher engagement by increasing personal relevance. A study by
Scannell & Gifford (2013) looks at the role of personal relevance on engagement by presenting
participants with a local or globally framed message. This study found that interacting with the
locally framed messaging (the message with higher personal relevance) was a predictor of higher

climate change engagement, indicating that increasing personal relevance can motivate people to
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become more involved in climate issues. This is possibly because people have higher place

attachment to the specific places where they live and regularly interact with than to a broader
place that may extend beyond their personal experiences and connections to the place. Scannell
& Gifford’s (2013) study also looked at the role of place attachment on climate engagement, a
phenomenon that also may be formed by and associated with personal relevance (Scannell &
Gifford, 2010), and found that in addition to a local message, place attachment was a strong
predictor of climate engagement, suggesting that place attachment may be an underlying reason
why local messages are more powerful.
Place Attachment

Place attachment refers to the bonding that occurs between individuals and their
environments (Scannell & Gifford, 2010), and is an emotional and deeply personal connection
that may differ from person to person depending upon factors such as associated memories,
personal meaning, and the physical features of a place. Within environmental psychology, place
attachment has been studied in a number of contexts, ranging from natural disaster coping
responses (Lemée, 2019) to influences on environmentally responsible behavior (Vaske &
Kobrin, 2001), to tourism (Ramkissoon, 2012; Kyle et al. 2004). In most of these contexts, place
attachment is associated with ascribing meaning with one's' environment, although a person does
not necessarily need to have personal memories linked with a particular place in order to develop
a strong emotional bond with it (Farnum, 2005). The most comprehensive model of place
attachment is currently Scannell & Gifford’s (2010) tripartite organizing framework, described
below, which developed a framework consisting of a person dimension, psychological

dimension, and place dimension.
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The person dimension of the tripartite framework refers to the personal connections an

individual has to a place. This includes meaning derived from a place based upon memories,
milestones, and personally significant experiences (Manzo, 2005). On a collective level, the
person dimension of place attachment also includes group meanings, such as shared culture,
religion, or historical experiences.

The psychological process dimension of place attachment refers to the ways that
attachments to a place may exist and how there are psychological interactions that occur to create
attachments to a place. Cognitive elements partially make up psychological processes of place
attachment, and these cognitive elements are important in facilitating closeness to a place. An
important aspect to note of place attachment as cognition is the diminished role of personal
connectedness in determining place attachment. People can develop attachments to settings
where important events occurred in history (Hay, 1998; Manzo, 2005) and attachment is not
necessarily reliant upon the bond of personal experience, but rather a general sense of familiarity
(Stokols & Shumaker, 1981). The cognitive organizational tool of schemas may assist people in
developing a generic form of attachment to places that share common features and “character”,
constructed of place-related knowledge and beliefs.

Relatedly, place identity is seen by some scholars as its own dimension of place
attachment, and by others, a sub-dimension of the psychological processes dimension that
develops place attachment. Place identity describes the process of drawing similarities between
oneself and a place and connecting a place to one's self-concept (Peng et al., 2020) creating
personal relevance within something that-beyond the development of place identity—may

otherwise be entirely separate from a person.
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Lastly, the place dimension of place attachment refers to the geography or spatial makeup

of the place to which an attachment is being formed. It encapsulates attachment differences
depending upon the geographic scale of a place (e.g. attachment to a neighborhood compared to
attachment to a city), as well as the makeup of people who occupy or engage with a place. The
strength of place attachment developed from this dimension can be predicted by the length of
time spent in a place (especially as a resident), as well as physical features such as density and
the presence of social arenas.

Place Attachment in Judaism

As stated above, place attachment can be developed from religious and culturally
significant shared culture and experiences. Literature on Jewish-specific place attachment
intersects with a number of other themes that make it worthy of being examined separately:
diaspora, genocide, and Zionism make Jewish relationships to place complicated and layered. It
is also important to note here that much of the literature measuring Jewish place attachment to or
in comparison to Israel frequently takes a Zionist stance on Israel as a Jewish homeland or has
even been published in collaboration with ministries within the Israeli government (e.g., Billig,
Kohn, & Levav, 2021).

One way to examine Jewish place attachment is through Jewish relationships to the land
of Israel-Palestine. Many Jews, whether living in Israel or the United States, view national land
or particular sites in Israel as sacred and thus protected (Ginges et al., 2007). Despite many never
living in Israel, many American Jews feel strong emotional connections to it (Pew Research
Center, 2021). Historic connections to the land may play a role in creating these bonds: Rozin &
Wolf (2008) found that land may become more important through being inhabited by a group

over centuries, which is called a positive contagion effect.
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Jewish diasporic relationships to land is another way of considering place attachment in

Jewish identity. Literature suggests that exile experiences can severely disrupt place attachment
and perceptions of identity as a result of the loss of home (Bolevand, 1998). However, other
literature also suggests that developing strong, positive attachments to place and community may
assist in healing from multigenerational traumas for both survivors of trauma and their offspring.
In a study by Yael, Norris, & Engdal (2016) looking at multigenerational trauma in Holocaust
survivors, living in Israel was found to be more reparative and mitigative of long-term Holocaust
related trauma for both survivors and their offspring compared to living in the United States
because people found meaning in redeveloping a Jewish identity. This is not to say that Jewish
people must or should move to Israel-Palestine to heal from generational traumas: research on
place attachment relating to movement and migration (referring to migration and/or nomadic
behavior as “mobility”’) found that fostering a sense of personal and place continuity through
interest in a historical and familial past may facilitate healthy attachment to new places among
mobile individuals (Manzo & Wright, 2005). Furthermore, high place attachment associated with
life satisfaction can be found even in highly mobile societies (Manzo & Wright, 2005).

Most literature on place attachment focuses on positive attachments to meaningful places.
However, many Jewish historic relationships to place have historically been marred by exile and
persecution, which . Some literature on place attachment suggests the existence of negative place
attachments, or places with significance or personal meaning that creates an aversion to it
(Manzo, 2005). Relatedly, a negative contagion effect—described by Rozin & Wolf (2008) as land
becoming less important through being inhabited by “enemies” who live on the land for some

period of time—has also been measured. Interestingly, though negative contagion often



supersedes positive contagion in most contexts, contagion relating to land is one of the only

instances where positive contagion may be more powerful than negative contagion.
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Chapter 2: Study 1

“To love a place is not enough. We must find ways to heal it.”
— Robin Wall Kimmerer, Braiding Sweetgrass

Because place attachment can be such an emotional, personal phenomenon, there are
circumstances where having high place attachment can motivate pro-environmental behaviors
and intentions relating to specific places (Dang & Weiss 2021; Vaske & Kobrin, 2001; Nian et al.
2019). The personal components of place attachment may also develop personal relevance to a
place, which—as established—is a way to challenge the detachment of psychological distancing.

Little literature exists testing the role of place attachment in specifically motivating
pro-environmental justice behaviors, however. Because climate justice is concerned specifically
with the injustices that occur and are exacerbated by the effects of climate change, it is possible
that literature showing a relationship between place attachment and willingness to engage in
pro-environmental behaviors is not directly transferable to pro-environmental justice behaviors,
and this should be tested. A number of studies by Schultz (2001) serves as preliminary evidence
for the distinctions between climate justice and climate change messaging through identifying
three types of environmental concern: concern for self, other people, and the biosphere. There is
overlap between engagement with climate justice and Schultz’s “concern for other people”
environmental motives: both address the impacts of climate change on the health, security, and
wellbeing of human beings. Similarly, there is overlap between engagement with climate change
and Schultz’s “concern for the biosphere” motives: both focus on the wellbeing of plant and
animal species and the natural world beyond humans. The overlap between these categories and

the distinction between climate change and climate justice messaging is preliminary evidence



26
that people may respond differently to types of messaging, possibly depending on an individual's

motives for environmental concern.

Using justice-oriented message framing as a means to make the links between place and
justice more salient could also be a way to encourage pro-environmental behavior with justice as
a focus. A justice-centered frame may also increase personal relevance to a climate issue by
virtue of addressing people-specific issues rather than using framing that most directly addresses
plants, animals, and ecosystems generally. The cognitive elements of place attachment may also
create personal discomfort towards an injustice that is occurring within a location of high place
attachment.

In this study, I hypothesize that participants who read a climate justice-framed message
will be more likely to indicate justice-framed environmental engagement than those who read a
conventional climate change message, and that place attachment will moderate that relationship.
I also expect that people with higher place attachment will be more likely to indicate
justice-oriented environmental engagement after reading a justice-framed message than those
who read the same message but scored low in place attachment. Similarly, I expect that people
who have high place attachment and read the environment-framed message are more likely to
indicate environmental engagement than those who read the same message and have low place
attachment.

Method for Study 1
Participants
This study collected data from participants recruited from Amazon Mechanical Turk via

CloudResearch, and through word of mouth at a small liberal arts college in Minnesota. In order
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to qualify for this study, participants were required to live in Minnesota and be over the age of

18.
Design

This study was designed to examine the relationship between type of message (climate
focused versus climate justice focused) and place attachment using a mixed design. The
independent variable was the type of message received (either an environmental or
environmental justice message). There was also a quasi-independent variable: the level of place
attachment (high, medium, or low) as measured by a questionnaire adapted from Scannell &
Gifford (2013). Participants read and answered attention check questions about an informational
flier describing a local climate change impact (wild rice dwindling in Northern Minnesota). The
contents of the flier consisted of either an environmental message or an environmental justice
message. After reading, participants were asked to complete a Place Attachment Questionnaire
(Scannell & Gifford, 2013) and a Climate Change Engagement Questionnaire (Scannell &
Gifford, 2013). These questionnaires will be used to measure the dependent variable of climate
change engagement in order to determine if there is a relationship between place attachment and
the effectiveness of an environmental justice message.
Materials
Informational fliers

Participants were presented with one of two possible fliers (presented in Appendix A).
The first contained an environmental message focused on environmental integrity and
preservation (Pezzullo & Sandler, 2007). It provided information on the detrimental
consequences of mining in Northern Minnesota on local wildlife and water. The second flier

detailed information on the same topic, but addressed the issue through an environmental
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(in)justice lens, focusing on the disproportionate exposure of communities of color and the poor

to environmental hazards (Maantay, 2002). This flier focused on the impacts of mining on local
indigenous communities, detailing the intersections of environmental degradation on the social
and economic wellbeing of local citizens. The layout of these fliers were based on the
informational posters created by Scannell & Gifford (2013), which were constructed on a
template that underwent several revisions based on upper level university students and two pilot
studies.
Climate Change Engagement Questionnaire

To assess engagement with climate issues, participants were asked to complete a climate
change engagement questionnaire adapted from Scannell & Gifford (2013). This questionnaire
contained 16 items, all of which are on a 7-point Likert scale. Like Scannell and Gifford’s
engagement questionnaire, this survey included questions that reflect the affective, cognitive, and
behavioral elements of climate change engagement, in line with Lorenzoni et al.’s (2007)
definition of climate change engagement. Scannell & Gifford’s (2013) engagement scale
demonstrated high reliability (a = .94).Unlike Scannell and Gifford’s original questionnaire, the
adapted survey being used in this study also included environmental justice focused questions
that were based off of the phrasing used by the original engagement questionnaire. These new
questions also had high reliability (o =.97).
Place Attachment Questionnaire

Place attachment was measured using a 20 question place attachment questionnaire
adapted from Scannell & Gifford (2013) comprised of other reliable place attachment measures
(Billig, Kohn, & Levav, 2006; Jorgensen & Stedman, 2001; Brown & Perkins, 1992) to construct

a measure that captured place identity, affective attachment, place dependence, pride towards
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place, and other elements of person-place bonds (presented in Appendix A). Scannell & Gifford

(2013) found this scale to be extremely reliable (o =.94). This measure was only changed by
altering the name of the place (i.e. changing “Victoria” to Minnesota™).
Demographics Survey

Demographic information was collected to identify possible confounding variables. Data
was collected on participants’ age, race/ethnicity, gender identity, and general place of residence
within Minnesota. The age section allowed participants to enter their own ages. The
race/ethnicity and gender identity section allowed participants to check more than one box or to

b AN1Y

select “prefer not to answer”. Gender identity options included “female”, “male

99 ¢C

, “nonbinary”,
“other”, or “prefer not to answer”. General place of residence within Minnesota included
“Northeast”, “Northwest”, “Central”, “Metro/Twin Cities”, “Southwest”, and “Southeast”.
Procedure

After signing an informed consent form, participants were instructed to complete a
Qualtrics survey that randomly assigned them to either the environmental or environmental
justice condition. Participants were then asked to complete the Place attachment questionnaire,
the Climate Change Engagement Questionnaire, and the Environmental Motives survey in that
order. Participants then completed a demographics survey. Following the completion of the
study, participants were administered a debriefing form, thanked for their time, and—if using
Amazon Mechanical Turk—were given a random ID number to receive compensation for their
time through MTurk.

Results for Study 1
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In total, 160 participants completed this study. However, 7 participants failed to

adequately complete the administered attention check, leaving 153 participants included in the

final analysis (Table 1).

N %
Race/ethnicity white 109 71.7%
latine/hispanic 5 3.3%
black 9 5.9%
Asian/ Asian 12 7.9%
American
another race/ethnicity 14 9.2%
(includes multiple
races/ethnicities)
prefer not to say 3 2.0%
Gender female 84 55.3%
male 62 40.8%
nonbinary 3 2.0%
prefer not to say 3 2.0%
Years lived in MN = Less than 1 year 2 1.3%
Between 1 and 3 16 10.5%
years
Between 3 and 5 17 11.2%
years
Between 5 years and 6 3.9%
10 years
More than 10 years 111 73.0%
Region of MN Northeast 3 2.0%
Northwest 6 3.9%
Central 12 7.9%
Metro/Twin Cities 103 67.8%
Southwest 12 7.9%
Southeast 16 10.5%

Table 1. Demographic information of participants broken down by Race/ethnicity, gender,
years lived in Minnesota, and region.
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Means and standard deviations for place attachment and climate engagement showed that

showed that participants reported moderate levels of climate change engagement in both the
climate change condition (M =4.62, SD = 1.50) and climate justice condition (M =4.62, SD =
1.60), and a T-test demonstrated that there was not a significant difference between the two
conditions, #(151) =.017, p = .987.

To address the main research question, a regression was conducted, which revealed that

place attachment did not predict climate engagement, R2=.67, F(1,151)=.61,p=.463. A
univariate ANOVA also found no significant differences of climate engagement scores between
low, medium, and high place attachment groups, F(2,147) = .476, p = .622 . There were no
significant effects of the flier version, F(1,147) =.004, p =. 952, nor were there differences in
climate engagement due to place attachment, F(2,147) = .476, p = .622. There was no significant
interaction between the flier version and level of place attachment F(2,147) = .040, p =.961. A
Levene’s test of the homogeneity of variance found that variance for climate engagement was
homogenous for place attachment (high, medium, low) (Mean significance = .406 > .05) and the

flier groups (climate change and climate justice) (Mean significance = .118 > .05).
Both gender, R2=.073, F(1,150)=11.77, p <.001 and amount of time living in

Minnesota, R2=.109, F(1,151) = 18.407, p < .001 were significant predictors of climate
engagement. However for gender, only the non-binary group (n=2) was a significant predictor,
and the small sample renders it insignificant as well. Neither the amount of time spent living in

Minnesota, R2=.109, F(1,151) = 18.407, p < .001, region within Minnesota, R2=.003, F(1,150) =

523, p = .471, or race/ethnicity, R2=.013, F(1,150) =2.02, p = .157 were predictors of

engagement.
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Discussion for Study 1

This study sought to understand the impact of place attachment in climate engagement
with an environmental justice message. The results of this study did not find a relationship
between place attachment and climate engagement, and the findings of this study do not support
the original hypotheses: place attachment did not have a significant effect on engagement, and
there was no discernible effect of the type of messaging on engagement. We also found no
interaction between message type and place attachment.

It is possible that the manipulation of the conditions was not effective because the
distinction between the climate justice and climate change conditions was not clear enough to
participants. If this is the case, participants viewed the climate justice condition as simply the
same as they would the climate change condition without understanding or incorporating the
justice dimension. The lack of difference between the climate change and climate justice groups
also did not capture distinct motivations for environmental concern (namely, concern for other
people and biospheric concern) presented by Schultz (2001), possibly also because the
manipulation did not make the distinction between the two clear enough. Future research should
make the differences between the two conditions more clear, or consider manipulating the
conditions in other ways.

The finding that there is no clear effect of place attachment on an environmental or
environmental justice message could signify a range of implications. Earlier research using
nearly identical measures of place attachment and climate engagement (Gifford & Scannell,
2013) did find a significant relationship between the two, and found that place attachment
significantly predicted climate change engagement. It is possible that there were confounding

factors that lead to different results of this present study. Participants surveyed showed moderate
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engagement with climate change across conditions and place attachment levels, though there was

slightly lower (but not significantly lower) engagement for those categorized as low in place
attachment. It is possible that the small sample size used in this study could have affected these
results, in particular the small number of people who reported low levels of place attachment. It
is also possible that those surveyed happened to be engaged with the climate irrespective of place
attachment, which could have created a ceiling effect on engagement that prevented this study
from finding a relationship. Approximately 5 of the data collected was from a liberal college
campus, and evidence suggests that college students are a particularly climate-engaged
demographic (Ballew et al., 2019), which could partially explain the ceiling effect. It is also
possible that participants’ response biases may have affected the results: many of the items
measuring engagement may have had clear moral “correct” answers, and this may have
influenced how participants responded. Future research could identify an additional or more
effective scale to measure engagement in a way that controls for these potential biases.

Beyond confounds of this study, it is also possible that other research that identified place
attachment as a predictor of climate engagement is not applicable in all contexts. Though the
design of this study was intentionally similar to the Scannell & Gifford’s (2013) study, there may
have been case-specific factors that led to place attachment predicting behavior in one situation
over another. A study by Spence and Pidgeon (2010) found that framing a message to be either
geographical local or distance did not affect attitudes towards climate change mitigation, which
Scannell & Gifford (2013) argue could have differed from their results because of different
sample sizes, demographics, or salience and relevance of the climate change impact used in the

messages. These same differences may have affected the results of this present study, and future
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research should further examine the boundaries and applications of place attachment as a

predictor of climate engagement.

The lack of relationship found by this study might also suggest that there are stronger
predictors of climate engagement besides place attachment that were not measured or controlled
for, such as political affiliation, or self- or political efficacy. Political orientation is a main
predictor of climate change engagement and concern (Corner et al., 2014), and in a meta-analysis
of the determinants of belief in climate change, political orientation and ideologies surpassed
variables such as subjective knowledge and experience of extreme weather events in predictive
power of beliefs in and about climate change (Hornsey et al., 2016). Because this study did not
collect information on political ideology, its possible role is purely speculative, however it would
explain the lack of relationship between place attachment and climate engagement. Future
research should reassess this relationship, as well as consider a possible relationship between
level of place attachment and political orientation.

Although there were no significant findings of this study, there is still value in the
guidance that the results can provide for the directions of future research. Subsequent studies
should re-assess the role of place attachment in predicting engagement in different contexts, and
can discern how strong of a predictor place attachment may be compared to other strong
predictors, such as political affiliation. More broadly, future research should also continue to
explore the relationship between climate justice communication and engagement in order to
understand how to best encourage pro-environmental behavior while maintaining a

justice-oriented message.
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Chapter 3: Study 2

I am listening, listening
Voices of my ancestors whispering, whispering, whispering
I am listening, listening
Voices of my ancestors whispering - guide me on
And they're telling me: We will grow
Even though they cut us down, our roots are strong

And they're telling me: Deep below

In this sacred ground, we will grow.

— Sarina Partridge, “I am Listening”

My original intention of this project was to study relationships to place in order to
mobilize people to mitigate and adapt to future climate change impacts using place attachment as
a motivator. The results of my first study, though interesting, directed my interest away from
general relationships to place and towards exploring place attachment through a more personally
applicable lens. I wanted to pivot my research towards exploring the role of identity in
potentially influencing place attachment, specifically one of my own: my Jewish identity.

Understanding Jewish relationships to place and positionality in society in the face of
climate change is important because Jewish populations have a unique relationship to privilege
and vulnerability. The majority of Jews in the United states identify as White (“Race, ethnicity,
heritage and immigration among U.S. Jews”, 2021). As part of the dominant racial group of the
United States, many Jews do not experience systemic racial discrimination the way other
minoritized groups in the United States do, such as racism against Black or Asian people. Jewish
people also tend to have some of the highest levels of education and wealth among religious
groups, both of which lend themselves to positions of power within society (Adkins, 2017).
However, anti-semitic prejudice, hate crimes, and rhetoric remains pervasive in the United

States, placing Jewish identity in a unique position to be both a powerful and vulnerable group at

the same time. Additionally, intersection identities, such as Jews of color, disabled Jews, and
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Queer Jews, may be “multiply marginalized”, meaning the multiple vulnerable identities they

hold may have a compounding effect on the levels of oppression experienced (Nishi, 2022).
Because of these factors, studying Jews in relation to climate justice may provide interesting and
helpful insight into Jewish positionality within the climate crisis and potential areas of
vulnerability and privilege.

Much existing literature on Jews and place attachment examines the relationships that
Jews have to the ancestral and religiously significant land of Israel-Palestine. Though
relationships to Israel-Palestine are a focus of this study, discerning Jewish relationships to
places they live—in this case, the Minnesota Twin Cities—is an area with significantly less existing
literature, and is worth studying because Jewish people are a minoritized group that may—like
other cultural and religious groups—feel the impacts of climate change in both typical and unique
ways. The goal of study 2 is to explore the relationships that Jewish people in the Twin Cities
Metropolitan area have to place and the environment using a qualitative grounded theory
methodology. Explained in more detail below, grounded theory is a methodology that was
originally developed in sociology but is applicable to research in a number of social sciences. I
decided to approach study 2 using grounded theory because of its usefulness in exploring
phenomena that have not yet been deeply studied, its flexibility in establishing categories and
exploring areas of interest to the researcher as well as its step-by-step analysis process that is
generally approachable to beginners in qualitative research and those who are participating in
research alone rather than in a team setting (Castello, 2023).

Method for Study 2

Participants and Recruitment
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This study collected data from people living in the Twin Cities metropolitan area who

consider Minnesota to be “home”. They were contacted through a Jewish community leader, who
sent out a small paragraph to her Jewish social and professional network about what the present
study was, and to reach out to me with questions or if they were interested in participating. In
order to qualify for this study, participants needed to identify as Jewish, consider Minnesota to be
“home”, and be over the age of 18.
Interviews

Semi-structured interviews were conducted with participants in order to stimulate
conversation about participants’ relationships to the Minnesota natural environment, their Jewish
communities in Minnesota, their thoughts and feelings on climate change, and any intersecting
thoughts and feelings about these topics. The conversations were initially more rigid and directly
reliant on the pre-written interview questions. As they progressed, interviews became more
free-flowing to delve into concepts that were developing as patterns or that were noticeably
missing from patterns, consistent with a grounded theory approach to collecting interview data
(Corbin and Strauss, 1990). In this study, interviews 1-7 mostly followed the starting set of
questions, and as open coding (described below) revealed patterns and initial categories in the
data, questions evolved towards developing those categories, which continued to morph
throughout interviewing. Participants were also encouraged to share any remaining thoughts they
wanted to share following the formal interview questions. Interviews were mainly conducted
in-person in public spaces (such as in coffee shops), however some were conducted via video
call for convenience or health reasons. All participants gave written consent to be voice recorded,
which was then transcribed verbatim and anonymized immediately following each interview.

Interviews typically lasted a half hour (M = 35.46, SD = .008, Range = 34-50).
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Overview of research design

The current study methodology was based on the qualitative research framework of
grounded theory. Grounded theory was developed in 1967 by sociologists Barney Glaser and
Anselm Strauss, during a time when the dominant approach to qualitative research was to
formulate a hypothesis and then test it, as quantitative research tends to be approached. Glaser
and Strauss believed that the existing qualitative methodologies of the time overemphasized the
verification of theories rather than the theories themselves, and that—though testing a theory is
important— the step of generating a theory is too frequently overlooked, and is an equally
important step in the research process (Kenny & Fourie, 2014). Grounded theory was thus
developed to connect the qualitative, inductive process of generating a theory with comparison to
existing empirical research.

The underlying rationale of using the grounded theory methodology is to explore an area
of research that does not already have existing theories or explanations to guide a hypothesis.
Because of this, grounded theory omits a hypothesis entirely, and instead inductively develops
theories based on the data that is collected without the expectations or guidance that comes with
proving or disproving a hypothesis. Grounded theory research is particularly useful in studies
such as the current one, where literature on the topic (in this case, the role that place attachment
may play in Jewish relationships to the environment and cultural resilience in the face of climate
change on individual and community levels in Minnesota) is sparse, if existent at all. In
grounded theory research, data collection and analysis happens somewhat simultaneously, which
allows the researcher to develop their interview probing and questions depending upon trends

emerging in the already existing data, so that future interviewing can be refined accordingly.



39
Grounded theory relies on the researcher to develop central ideas—known as

concepts—that will then be grouped together to create categories and, eventually, theories from
the data. Though a flexible methodology, grounded research data analysis must follow specific
steps to create a final theory. The present study followed 9 steps of grounded theory research,

outlined by Ho & Limpaecher (2021) in their guide to grounded theory research based on both

Corbin and Strauss (1990) and Charmaz (2006):

1. Determine initial research questions

2. Recruit and collect data (theoretical sampling)

3. Break transcripts into excerpts (open coding)

4. Group excerpts into codes (open coding)

5. Group codes into categories (axial coding)

6. Analyze more excerpts and compare with codes

7. Repeat steps 2-6 until you reach theoretical saturation
8. Define the central idea (selective coding)

9. Write your grounded theory

Like other forms of qualitative research, grounded theory research is
recommended-though not required—to be completed with multiple interviewers, coders, and

analysts, which was not possible within the parameters of this study. Additionally, grounded
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theory also recommends compiling a literature review after data has been mostly collected and

while the analysis stage is being completed so as to not be influenced by existing models and
literature. Although this guideline was abided by, a literature review had already been completed
for the first part of this study, so the researcher already knew some of the psychological literature
about attachments to place and associated concepts. However, all other elements of grounded
theory research were closely followed.
Data Analysis
Step 1: Open Coding

After being transcribed verbatim, interviews were open coded, meaning they were
descriptively segmented and summarized line-by-line, using the qualitative analytical software
Dedoose to organize codes. For example, one participant reported, “It's beautiful. I love hiking. I
love, you know, going to the state parks and exploring.” Consistent with open coding, this phrase
was then summarized as, “Appreciation of landscape to explore personal interests”, and then,
after other codes had been established, grouped into a larger concept of “Appreciation of
Minnesota’s amenities”. Open coding began while data collection was still ongoing, so that
future interviews could be tailored to the categories that were emerging.
Step 2: Axial Coding

After each relevant phrase had been open coded, they were axial coded, meaning they
were linked together with other similar concepts (described throughout this paper as
“subcategories” rather than concepts for ease of understanding, consistent with Charmaz, 2006)
that arose to develop a more in-depth understanding of each category. For example, the concept
identified above was then linked with other open coded concepts to form “physical landscape”

and “social landscape” subcategories, with some overlap between the two.
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Step 3: Selective Coding

Next, after theoretical saturation was reached—meaning no new codes or themes emerged
from the data—the categories were assessed using selective coding, wherein the categories
developed during axial coding were connected into core categories that connect all of the
subcategories together.

Step 4: Theory Development

After comparing the core categories and their associated concepts with available
psychological literature and re-analyzing this study’s data, a theory was developed, supported by
the data of the linked core categories as well as existing psychological research. Developing a
theory is the ultimate goal of completing grounded theory research. Frequently, the final theory
developed using this methodology constructs a relationship between core concepts, though it
usually cannot infer causality due to the qualitative nature of grounded theory research
(Urquhart, 2013).

Results For Study 2

In total, 11 participants were interviewed for this study (Table 2).
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Demographic Characteristics

Gender Male
Female
Non-binary/Genderqueer
Age (years) 20-30
30-40
40-50
50+
Race White 1
Not Stated
Ethnicity Askenazi
Ashkenazi & Sephardic
Ashkenazi & Other
Jewish
White
Associated Synagogue Shir Tikvah
Temple Israel
Mount Zion
Not Stated
Table 2. Demographic information of participants broken down by gender, age, race,
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ethnicity, and associated synagogue.

The data analysis revealed 2 core categories: attachment to place and environmental
engagement.
Core Concept: Attachment to Place

Three categories that contributed to a sense of attachment to place in participants:
personal meaning, appreciation of MN amenities, and emotional connection. A table of the final

developed core concept with its associated categories and subcategories is depicted in Table 3.



Subcategories

Categories

Core Concept

Cultural history

Cultural practices

Individual
experiences/milestones

Personal Meaning

Social landscape

Environmental landscape

Uniqueness

Appreciation of MN
Amenities

Pride

Safety

Support

Comfort

Excitement

Belonging

Emotion

Attachment to place

Table 3. A visualization of the “attachment to place” core concept and categories

Personal meaning

The “personal meaning” category is composed of the subcategories of individual
experiences and milestones, cultural history, and cultural practices. Of these subcategories,
individual experiences and achievements form individual contributors, and cultural history and

practices are both community based contributors to personal meaning. Originally, individual
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experiences and individual milestones were identified as two separate subcategories that together

formed individual contributors, but were merged into one due to significant overlap between the
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two and upon comparing the present categories with existing psychological literature on place

attachment, explained in fuller detail in the discussion section of this paper.

Individual Contributors. A number of participants (N = 9; 82%) expressed that part of
what comprises their strong relationship to their communities is the role of formative experiences
in their lives. When explaining why she felt strongly connected to her Twin Cities Jewish
community, one participant—in reference to the synagogue she attends—said:

“That's where I grew up. That's where I was Bat Mitzvahed. That's where I taught at for

years. I taught when I was in my 20s, I taught social justice and sex ed there. Actually,

one of my first jobs was there, tutoring in Hebrew when I was in high school.”

Other participants echoed similar sentiments, expressing nostalgia for moments that they
remembered to be meaningful and cherished as valuable milestones, such as gaining
independence. In response to being asked about what draws them to Minnesota, one participant
shared:

“Living in the Midwest, both Chicago and here, it was just like the first places that I've

ever really chosen to live. And I feel like that choice, it feels really, like, impactful in my

appreciation of the place.”

A few participants (N = 2; 18%) referenced the political and social landscape of their
Jewish community in the Twin Cities, which they credited as playing an important role in
developing their identity into the person that they are now:

“Moving here is also where, like, as [ was getting politicized about Israel/Palestine, I was

also getting politicized about settler colonialism here. And, so this has been a place that is

just like, where I've just had a lot of awakening.”
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Community Contributors. A number of interviewees (N = 6; 55%) also reported feeling

attached to Jewish religious spaces within the Cities through developing personal meaning with
the Jewish cultural practices that occur there. Many referenced specific ways that their shared
Jewish practices gave them personal meaning, such as through communal song, shared interest in
discussing religious texts, or through bridging cultural/religious practices with activism and
social justice. When asked about how she views herself in relation to her community, one
interviewee shared:

“Yeah, [I feel a part of my Jewish community] pretty strongly. And I think it's like, gotten

stronger as I've started doing more work that connects Judaism and my activism life.”

Music and Song. An interesting trend that emerged amongst codes compiled under the
“cultural practices” sub-heading showed that many interviewees (N = 7; 64%) expressed that
part of what tied them to place was music and song. For many, the connection was based in the
shared experience of singing in a group (e.g., “we sing together, and I think that's an enormously
powerful tool for embodied and collective feeling of groundedness.”). Once coded, these
excerpts shared themes of collectiveness, shared spirituality, and vulnerability.

Additionally, some interviewees connected the role of singing as a grounding exercise
with community healing and resilience in the face of climate-related fears and uncertainties
about the future (e.g., “Song, I think, is a really important resource for climate resilience.”).
Some felt that it was a valuable tool for healing from Jewish-specific generational traumas as
well. One interviewee, who was frequently referred to by others as a music-based community
leader, explained her relationship to creating music that connects healing and place:

“[Singing] made me think a lot about, like, using community singing as a modality to

help groups of people think about their connection to place and like, um... like build
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intimacy with place through singing songs about that, and through singing songs that like,

connect the inner world with the outer world... I think Ashkenazi Jews have this, like,
land disconnection trauma, and like, we don't know what to do with it. And now we're
settler colonists in another place. What do we do with that? And so I just started writing
more music that felt like it was helpful for me in processing my land disconnection
trauma and like healing a sense of belonging to this place. And through healing a sense of
belonging to place, I think I can move better towards a sense of responsibility for place.”
Participants also expressed that part of what connects them to place is the shared Jewish
cultural history that exists in their communities (N = 4; 36%). Most of the examples shared by
participants were abstract (e.g., “I appreciate the, like, cultural roots [of my community]”).
However, others also referred to specific, genealogical roots that gave them personal meaning.
One participant shared:
“Like, one thing that I love is that a lot of--at least like the older generations, they will
always ask me, like, who are your grandparents or who are your parents? And then they
like, know who they are. And I'm a fifth generation settler here on my--in my Jewish
lineage. And it just like, feels really good to be in the place that my ancestors migrated to
from Romania and Lithuania and to have the history that we do here. So I like, just the
kind of like, history and memory in the Jewish community...”
Appreciation of Minnesota Amenities
The “appreciation of Minnesota amenities” category consisted of appreciation and
attachment to both the environmental and social landscapes that make up Minnesota specifically,
as well as the uniqueness that Minnesota has as a result of these landscapes and their

intersections.
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Physical Amenities. A majority of interviewees (N =9; 81%) expressed love or

appreciation for some element of the natural environment, whether the seasons, bodies of water,
wildlife, or opportunities for outdoor activities that exist in Minnesota (e.g., “I love to be in the
woods. Northern Minnesota is, like— when I'm in the boundary waters or in the Northwoods, It's
just magic.”).

Social Amenities. An equal majority of participants (N = 9; 81%) also expressed some
degree of attachment and appreciation towards the social landscape of Minnesota. This category
consisted of codes that reflected socially-based place bonds that can be identified as codes such
as “sense of community”, “friendships” and “social support system”. Some expressed that they
have family that lives in Minnesota, and being close to them is important. Others described the
excitement about what the current social landscape of the Twin Cities Jewish community has the
potential to become:

“It just feels like there's a lot of energy, and people want to be together. They want to try

new things together and like, experiment with bringing politics and spirituality together,

experiment with different kinds of music. It just feels like a very, like, fruitful creative
time, and really sweet people.”

Many participants also indicated they belonged to a synagogue and participated in
religiously-affiliated events that bonded them to their community and sense of place (N = 5;
45%). Even those that did not indicate affiliation with any particular synagogue also described a
tight-knit jewish community that has fostered their connection to the Cities (N =2; 11% ). For
some, the closeness of the community was mostly credited to the Jewish population in Minnesota
being relatively small (e.g., “But I also think that the Jewish community here feels more easily

accessible to me than maybe in, like, other cities with larger Jewish populations just because it is,
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like, a more tight knit space.”). Many participants had lived in other places besides the Twin

Cities, and expressed that they felt their Twin Cities community was uniquely welcoming and
enjoyable to be around (e.g., “it's really so much more tender and earnest than the East Coast
Jews who are all too cool. Like... Minnesota? Not that cool. Like, just not that cool.”).

Just as there was substantial indication of social and environmental landscape-based ties
to place, there were also intersecting elements between the two that was often expressed as its
own amenity of Minnesota. That is, participants who felt that Minnesota contained both social
and environmental amenities often expressed this as a valued, unique feature of Minnesota. One
participant expressed:

“I just feel really lucky to like, live somewhere where I can both, like, have queer Jewish

community and also, like, bike to a lake that I can swim in.”

Others pointed to the intersections of exciting environmental features (such as hiking and
boating) and current political and social climate, which many felt was another unique,
Minnesota-specific moment of progressive action.

Emotion

The final category that comprised the theme of attachment to place was emotion. This
included indications of how participants felt towards Minnesota and their communities within the
Twin Cities that may foster a sense of attachment. Some of these subcategories were feelings
such as “pride” (N = 3; 27%), “safety” (N = 4; 36%), “support” (N = 5; 45%), “comfort”(N = 3;
27%), “excitement”, (N = 4; 36%) and “belonging”(N = 8; 73%). For the sake of conciseness,
examples of each subcategory, with the exception of belonging, will not be listed independently.

Feelings of belonging were the most frequently expressed emotion that participants held towards
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Minnesota. Many participants echoed the sentiments of this simple phrasing one participant

used:

“I just feel like I belong here.”

Disability and Accommodation. Importantly, some participants (N = 3; 27% ) who
expressed feelings of safety, comfort, and/or support from their community specifically
connected these feelings with support or accommodation in relation to disability, whether their
own or as seen in their community. One participant, in reference to using a synagogue-provided
online accommodation for attending religious services, described their appreciation for the
efforts taken by the synagogue to foster an environment of inclusion:

“And then Shir Tikvah does this really great thing where we always have a, like, we do

the prayer for healing. And then we do, like right after the D’var--the sermon--they have

the people in the [online] chat give blessings to the people who are both in chat and in
person. And the rabbi reads through them as part of the service. And so, there's this
community that forms essentially, like, a mini on-the-spot drash about the D’var. And oh,
it's so good. It's so good every time.”
Information on the meaning of drash and D var can be found in the glossary of terms.
Attachment to Place and Diasporic ldentity

During coding and analysis, attachment to place was intentionally narrowed to
attachments relating to Minnesota and a Minnesota community, in order to better understand how
Jewish people related to their environment in the Cities specifically. However, a related trend that
emerged relating to “attachment to place” more generally was attachment to place (or rather, lack
thereof) in Jewish identity as a diasporic people. None of the participants interviewed in this

study explicitly expressed that they felt attached to Israel, though some (N = 2; 18%) described
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their relationship to Israel as “complicated”. Participants largely thought about place attachment

beyond Minnesota in the context of Jewish historic displacement following the Holocaust,
and—more broadly—throughout the history of the Jewish people. Resultantly, this grouping of
codes looked beyond attachment to Minnesota and assessed attachments to both Israel-Palestine
and areas of Jewish diaspora. A number of participants (N = 8; 73%) referenced Jewish diaspora
or Zionist/Antizionist attachments during their interviews. The core concept of “Jews as a
diasporic people” can be broken into two subcategories that elucidate Jewish relationship to land
through a diasporic lens: “generational trauma” and “responsibility to social justice”. A table
depicting the core concept of “Jews as a diasporic people” as well as its associated categories and

subcategories is shown in Table 4.

Subcategories Categories Core concept

Land disconnection trauma Generational trauma Jews as a diasporic people

Internalized oppression and fear

Hypocrisy in social justice values Responsibility to social
Need to heal justice
Table 4. A visualization of the “Jews as Diasporic People” core concept and categories

Generational Trauma. The “generational trauma” category includes the sub-categories
of “land disconnection trauma” and “internalized oppression and fear”. It details the ways that
trauma has manifested itself as a result of historic ancestral diaspora and expulsion of the Jewish
people.

Land Disconnection Trauma. The term “land disconnection trauma” was introduced to
me by a participant who expressed concern about using music to process her generational trauma

of being disconnected to land. She defined it as:
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“The trauma of never--the trauma of having no place that feels really like home, and

having this sort of, like, genetic memory of being like, removed from a place, or fleeing

from a place.”

This participant was not alone in identifying this type of trauma: a number of participants
(N =4; 36%) identified or described similar experiences. Land disconnection trauma was used to
explain where and why Jewish practice is separated from connecting with the Earth. When
describing the effects of genocide and diaspora on the Jewish people, one participant shared:

“I think there's like, a detachment from land, and just the way that the general Jewish

practice moved away from place based ritual and into, you know, a more, like, travelable,

mental or prayer or...intellectual practice.”

Internalized Oppression and Fear. Some participants (N = 4; 36%) expressed that they
saw generational trauma manifest itself in Jews’ internal concerns about how they are perceived
and react to external forces, resulting in desperation and anxiety:

“There's a kind of like-- I understand it to come from histories of genocide and whatever,

like as Jews-- but there's like, a desperateness to like, prove that we're okay, to get stuff

right, to like—there's like an urgency that I wish I could change. I wish that I didn't feel
like that, I wished that I didn't feel like certain things felt like life or death when they're
really, they're not life or death. But I understand why, historically, they feel like life or
death.”

One participant, while describing their perception of over-inflated responses in Jewish
communities to instances of antisemitism compared to climate change, shared that the

mainstream Jewish community is right to feel afraid, but is misdirecting their energy:
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“When the Jewish community is afraid, there's like, a lot of resources that go into, like, a

lot of shit. So I'm kind of like, OK, everything that you're paying for the cops to patrol

your—kind of like—everything, every investment, like security—like, that should be making

your buildings carbon negative or neutral. Like what do you, what do you think is coming
for you? You think a lone white nationalist is going to get you before, you know...”

Responsibility to Social Justice. The category “responsibility to social justice” details
the role that Jewish diaspora has affected approaches to social justice work. It includes the
sub-category of “hypocrisy in social justice values” and “need to heal”.

Hypocrisy in Social Justice Values. Some participants (N = 3; 27%) who spoke about
Jewish diaspora also noted that Jews have a responsibility towards furthering social justice
efforts by virtue of being diasporic people (e.g., “I feel like our history, broadly speaking, as a
people, shapes a commitment to social justice that is important to me.”). Participants also
expressed frustration and disappointment towards a perceived hypocrisy between
diaspora-driven values and actual Jewish interactions with the world, such as Jewish
relationships to privilege, policing, and Israel/Palestine:

“I feel like now through my work with [interfaith organization], with Jewish
congregations, like, they can be, like, super radical, but you bring up Israel and they're like,
whoa, whoa, whoa, whoa, whoa. And I'm like, you just told me, like, you're completely antiwar
and like, you think we like, we need to be working on land back here, but like, just--I don't get
it.”

Need to Heal. Some participants (N = 3, 27%) felt that psychological healing from

antisemitism, diaspora, and/or genocide is necessary while taking action towards social justice.
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While describing their complicated feelings of frustration and compassion towards hypocritical

values they perceived in older generations of Jews, one participant shared:

“But it's sort of like a self perpetuating cycle where [older generations] don't want to hear
[anti-zionist perspectives] because it's so painful and it's so contradictory to, like, how deeply
entrenched they are in their narratives. So I would say, like, the thing that I would want to change
is for the older generations to be more open minded to really examining Zionism and, like, doing
some healing, doing some like intergenerational, somatically based therapeutic healing around
antisemitism.”

Core Concept: Environmental Engagement

The “environmental engagement” category encapsulates specific groups within the large,
broad Twin Cities Jewish community. A table depicting the core concept of environmental
engagement as well as its associated categories and subcategories is shown in Table 5.
Environmental Activism

Two sub-categories of communities make up the “environmental activism" label: “‘Lefty’
activism” and “Institutional activism”, both of which were identified by interviewees as two
separate (but sometimes overlapping) groups. Many people (N = 8; 73%) identified a community
that exists in Minnesota and is composed of similar values as a religious and/or spiritual
community, but more heavily emphasizes progressive activism and Jewish culture. One
participant shared:

“Well, there's also some like a whole crew of like younger, unaffiliated lefty Jews who

are more interested in—it's like activism, organizing, that kind of thing, and also very into,

like, non-Torah based Jewish culture, if that makes sense. Things like reviving Klezmer

music and Yiddish dancing and Jewish folk art and that sort of thing.”
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Another participant, who worked with a mainstream Jewish organization, also noted this

institutional and radical activism divide:

“I feel like there are many communities within the Jewish community and I'm— I'm kind
of straddling... I'm in two worlds that feel sometimes very discrete— [there’s] like, mainstream,
mostly older Jewish community at work. And then, yeah, what I've been talking about with this,

like, grassroots, young, queer, rad... ”

Sub-categories Categories Core concept

"Lefty" activism Environmental activism Environmental engagement

Institutional activism

Rituals and holidays Nature-based religion and
Jewish values spirituality

Table 5. A visualization of the “environmental engagement” core concept and categories.

Institutional Activism. The sphere of institutional activism mainly took the form of
synagogue-specific sustainability committees and task forces, Rabbinical Association meetings,
and state or national organizations, and tended to address institution-specific issues such as
carbon neutrality in synagogues and generalized synagogue inclusivity. This participant
described their view of institutional work:

“A lot of the institutions here...are always working on being more inclusive about how
we can bring in and foster Jewish community, I think have been doing a really wonderful
job, and felt like, yeah, there has really been a great--in my experience so far, and in my,
you know, my limited time, I think that has been great.”

Of the participants interviewed, only a small number (N = 3; 27%) identified or aligned
themselves as members of this group, though others identified it as existing within their

communities.



55
“Lefty” Activism. The other activist sphere that emerged in this study was repeatedly

and affectionately referred to as the “lefty” community (N = 8; 73%) and was frequently defined
as mostly queer, anti-Zionist, radical Jews participating in progressive political activism together
(e.g., “I think that there's this kind of umbrella of like queer and like, politically aligned leftist
anti Zionist Jewish community in the Twin Cities.”). The activism of Jewish “leftys” was not
necessarily directly tied to Judaism and Jewish values, though Jewish values were often
referenced as motivators. One participant shared:

“Most of my Jewish community exists outside of, like, a faith institution and is kind of
connected around anti-Zionism, activism, queer community, and spirituality and sort of
non-hierarchical Jewish prayer, study and learning...”

Nature-Based Religion and Spirituality. The “religion and spirituality” category
includes themes that uphold common shared interest through a religious or spiritual lens and
contains 2 sub-categories, “rituals and holidays” and “values”.

Information on the significance of specific rituals, holidays, and Jewish values can be
found in the glossary of terms.

Rituals and Holidays. A large portion of participants (N = 9; 82%) identified Jewish
rituals or holidays as contributors towards engagement with environmental action (e.g., “at Shir
Tikvah we spent all of Tu Bishvat doing environmental projects and singing about the
environment”). Many referenced Jewish ritual as a tool towards addressing climate change
broadly (N = 6; 55%). Some identified the Hebrew calendar as a source for rituals that keep them
engaged with the environment (N = 4; 36%). Some holidays (and their associated rituals) that

participants identified as engaging with environmental or social action include Shabbat (N = 2;
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18%) Tu Bi’Shvat (N = 4; 36%) and Sukkot (N = 4; %). One participant, explaining the tools

they believed Jews in their community used to confront climate change, shared:

“Shabbat is probably the biggest resource [to address climate change] even above—or

within the general ritual category. I think it's an anti-capitalist practice that is, like, so

powerful and that it's something that we can share outward too.”

Another participant expressed that they believed all of Judaism was a tool in itself, and
cited its holidays and rituals as proof:

“I think Judaism is a like, tool that we have towards facing the climate crisis because we

have a tradition that is like, Earth--deeply earth based, and...there's a lot of Jewish

tradition that is like, you know, sleep in a Sukkah and like, look at the stars like and like,
know the land that you're on and--so I think, like, all of Judaism is like, a tool for fighting
climate change.”

Values. A considerable number of participants referenced Jewish values as something that
engages them with the environment (N = 7; 64%), but most were not more specific than that. A
specific value that was identified multiple times was “tikkun olam”-repairing the Earth (N = 3;
27%). One person shared how their Jewish values motivate them towards environmental action:

“I guess since respect for the natural world, like tending to communal health, tikkun

olam, things like that, are all very, like, central tenets of Jewish identity and belief, it

seems like a more authentic and sustainable motivation than someone just being like, "I

feel bad about the world, so I'm going to go to a climate march and now I feel even

worse. I'm just going to stay home and be sad", like, it feels like a more authentic
motivating force. Ratzon—we were just doing this project about Mussar at work and we

talked about Ratzon, which is like your core desire, like your heart's motivating factor,
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and it seems like having--having like, this spiritual call towards climate justice is really

powerful.”.
Strengths and Barriers to Confronting Climate Change

Beyond the theory-driven results of this study, a goal of collecting this data was to
identify trends that provide a clearer picture of the Twin Cities’ Jewish community’s strengths
and barriers to confronting climate change, many of which were revealed during analysis. Most
participants explicitly demonstrated an interest in fighting existing environmental injustices in
the broader community (i.e., Line 3, the East Phillips Roof Depot demolition, etc.) or preventing
future environmental injustices from occurring (N = 10; 91%). Interestingly, many participants
(N =8; 73%) were more concerned about how climate change might impact other communities
and marginalized identities than they were their own Jewish community, and many (N = 8; 73%)
believed their own community had most of the tools they needed to help mitigate the effects of
climate change within their community. Table 6 outlines the tools that participants believed their

communities are equipped with to address the climate crisis.

Tools

Music

Ritual/religious practices

Money

N
5
5
4 Mutual aid/networks of care
4
4

Therapy/co-counseling

3|0rganizing power

2|Awareness

2|Community spaces

Table 6. Tools Jewish community members identified as already being equipped with to
address climate change
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A theme that continued to arise throughout the organization of this table were tools to

stimulate personal healing and growth in order to be best prepared to address environmental
issues outside of, or bigger than those that exist within the immediate Twin Cities Jewish
Community. Music refers generally to communal singing as a form of healing or processing past
(individual or generational) traumas, as well as to develop a love and connection to place and
strengthen community bonds and connections. Some ritual practices (N = 1; 9%) that the Twin
Cities Jewish community use to process grief were also considered as a possible tool for healing.
Usually while explaining feelings related to climate anxiety or guilt, some participants (N = 3;
27%) explained that professional forms of therapy or counseling have helped them or people in
their community process or address those feelings, and have motivated them to act rather than to
remain frozen in fear and uncertainty. One participant shared:

“I think I used to feel a lot of powerlessness, and a lot of just, like, despair, fatalistic, like

‘I can't do anything to save the planet’ like, this is inevitable. But then I went to therapy.

And now I also try to think critically about, like, the difference that I can make and how

it's—I mean, it's climate change. It's not climate end, right? Like, there's still going to be

things for us to adapt to and change and nurture in the future. So I guess there's some
hope too, and, you know, the crushing cloud of despair, but also like.... hope, of like, you
know, we can rise to this challenge.”

Another participant echoed this sentiment in reference to community co-counseling rather
than traditional therapies, which is a grassroots and somewhat controversial approach towards
personal growth through peer support (Therapedia, 2021).

Though participants in this study generally expressed explicitly that the Twin Cities

Jewish community was more prepared to handle the effects of climate change than other
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marginalized identities, many also identified circumstances where they felt their community was

underprepared, or issues that needed to be addressed before confronting climate change could be
done most effectively. Table 7 identified themes that participants shared were concerns for

themselves or others in their communities.

N Concern
Mental health

Weather/climate related disasters

Physical health

Feelings of powerlessness

Movement burnout

Physical inaccessibility

6
5
4
4|Climate migration
4
4
3
2

Division between mainstream
and progressive community

2 Lack of justice focus in
environmental efforts

2 Uncertainty in direction

Table 7. Community concerns in the face of climate change

Additionally, several participants shared outright the needs and wants they believed their
community needed in order to be best prepared for addressing climate change concerns in and

around their own communities (Table 8).

Community needs/wants

Stronger movement
organizing

Healing from generational
trauma

Stronger supports for
managing grief
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Older generation engagement

Dissolution of capitalism

Stronger religious emphasis
on community/environmental care
during services and sermons

Jewish identification with the
climate crisis

Table 8. Community wants and needs to address the climate crisis

Some participants expressed that they saw their community ready to take further action
on climate change and environmental justice issues, but that they felt disorganized and somewhat
lost; these perspectives make up the “stronger community organizing” category. The “older
generation engagement” category refers to the desire for engagement with what some
participants saw as the older, less climate (or generally, social justice)-minded demographics of
their synagogue communities, who they believed have resources or funding to bolster their
actions for social justice but are just not engaged with the concepts enough. One participant
shared:

“Getting the older generations who have most of the resources to care, and to really, like,

see themselves in the story, I think. Yeah, I think yeah, like bridging that. Maybe we need

resources of--yeah, like you said, movement structure. And more than just like,
greenwashing or like "oh, we're going to have like an Earth Day service" or
something...maybe it's like spiritual leaders making more explicit connections for people
to help, especially to help, like, older congregants, recognize what is happening now as

climate change, and as something that's going to affect the future of the Jewish people
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and something that is racked up in a spiritual life or like any meaningful religious

practice.”

An interesting related trend that emerged throughout the coding and organization of each
of these advantages/barriers tables was the recurrence of 3 participants—all who indicated they
work or share community with the more mainstream Jewish community in the Twin
Cities—indicating discomfort or frustration with the mainstream community’s inaction or
disengagement with the environmental movement generally. Comparatively, those who were
entirely engaged with the “Lefty” community did not share those concerns, and barriers to action
were centered substantially more around organizing concerns, intra-community support, and long
term movement sustainability.

Developing a Theory

The emergence of two core categories from the data lead to the development of a theory:
in this study, there is a relationship between attachment to place and Jewish environmental
engagement depicted in Figure 2. Though causality cannot be inferred, applying existing

psychological literature to the findings of this study helps develop this theory.

Envi tal
Attachment to Place Leads to nyironmenta
engagement
-

Figure 2. Theorized relationship between attachment to place and environmental

engagement
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Discussion for Study 2

The aim of this study was to explore relationships to place within Jewish community
members of the Twin Cities metropolitan area. The analyses above suggest that not only do Jews
in the Twin Cities community have strong attachments to place, but also high environmental
engagement, these two categories are not independent of each other, but rather may contribute to
each other in one or both directions. Formal measurements of place attachment and
environmental engagement were not distributed to participants of this study, so it cannot be
determined how participants would score on scales designed to measure place attachment or
engagement. Though not quantitatively measured, most participants demonstrated components of
multiple dimensions of Scannell & Gifford’s (2010) tripartite model of place attachment—so
much so that the model had substantial commonalities with the present study’s conception of
attachment to place, compared in more detail below. Though not quantitatively measured, most
interviewees anecdotally demonstrated that they were moderately or highly engaged in
environmental action by describing formal and informal groups and practices they participated in
that they viewed as pro-environmental. This evidence suggests that if there is a relationship
between the two categories, it is likely a positive one.

Overlap With Existing Literature

Scannell & Gifford’s (2010) tripartite model of place attachment consists of 3
dimensions: the person dimension, which addresses the personal and group connections that one
as to a place, the place dimension, which addresses the specific characteristics of a place that
create connections, and the psychological process dimension, which addresses psychological
interactions and heuristics that occur within a meaningful place. The “attachment to place" core

concept developed in this study was generally similar to this existing tripartite model of place
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attachment. Scannell and Gifford’s model remains the most comprehensive model of place

bR AN1Y

attachment currently. The “personal meaning”, “appreciation of Minnesota amenities" and
“emotion” categories overlapped significantly with Scannell & Gifford's "person", "place ","and
“psychological processes" dimensions of the tripartite model respectively. The full extent of the
overlap between this study’s categorizations of attachment to place and Scannell and Gifford’s

tripartite model is shown in Table 3 and Figure 3 respectively, with the present study “attachment

to place” core category re-inserted for ease of comparison.



Subcategory

Category

Core concept

Cultural history

Cultural practices

Individual
experiences/milestones

Personal Meaning

Social landscape

Environmental landscape

Uniqueness

Appreciation of MN Amenities

Pride

Safety

Support

Comfort

Excitement

Belonging

Emotion

Attachment to place

Table 3. A visualization of the “attachment to place” core concept and categories
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Place
Attachment

* Happiness
* Pride
* Love

Behavior

Cultural/
group

* Religious

* Historical
* Memory

* Knowledge
* Schemas
* Meaning

* Proximity-maintaining
*Reconstruction of place

* Experience
* Realizations
* Milestones

* Natural

+ Built

* Social arena

* Social symbol

Figure 3. Scannell & Gifford’s (2010) tripartite model of place attachment.

The similarities between the present study’s organization of place attachment and the
existing tripartite model of place attachment may demonstrate further evidence for the reliability
of the tripartite model as widely applicable, but may also be a reflection of this present study’s
limitations. A more detailed examination of this can be found in the “Limitations and Future
Directions” section of this paper.

Personal Meaning

Individual experiences and individual milestones were originally coded as two separate
subcategories, rather than combined as they are now. During the selective coding stage, the
category was influenced by Manzo (2005) to be combined into one category based on Manzo’s
finding that experiences that people find important and meaningful compose strong attachment to
place. Because both important experiences and milestones are things that participants described
as important and meaningful, the differences between the two were ultimately decided to have

been arbitrarily separated from each other.
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Appreciation of MN Amenities

Literature on the specific characteristics of places contributing to place attachment
supports the development of the “appreciation of MN amenities” category as a subset of
attachment to place. Similar to the categorization of the present study and consistent with
Scannell & Gifford’s tripartite model, other literature also creates distinctions between social and
physical characteristics of a place in place attachment (Hidalgo & Hernandez, 2001).
Interestingly, there is evidence that social attachments seem to be stronger than physical
attachments (Hidalgo & Hernandez, 2001), which was not identified in this present study.
Emotion

Much literature on place attachment defines it as an affective bond that connects people
and places (Low & Altman, 1992). Because the emotional bonding part of place attachment is so
salient, many of the “emotions” subcategories identified in the present study could be applied to
other categories and subcategories as well. For example, feelings of “pride” emerged while
describing individual experiences and milestones and cultural practices. Feelings of “belonging”
also emerged in social landscape codes and again in cultural practices. This is not necessarily in
conflict with Scannell & Gifford tripartite model, which asserts that dimensions and levels of
place attachment may overlap (Scannell & Gifford, 2010), but is an interesting musing to
consider about how the categories developed in the present study could have looked differently.
Music and Song

An offshoot of the “cultural practices” subcategory that is not parallelled in Scannell &
Gifford’s (2010) tripartite model is the role of music in establishing groundedness and
attachment to place, as described by participants in this present study. It is possible that the

component of music that attaches a person to place is the act of singing as a communal or
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spiritually connecting activity, which would fit it squarely within Scannell & Gifford’s

conceptualization of the “place dimension”, as it would derive personal significance through
shared cultural/religious meaning. Alternatively, viewing the music itself (the sound, lyrics, and
production) as a determinant of place attachment complicates the categorizability of it within
Scannell & Gifford’s model. One possibility is that songs that elicit strong attachments to
moments in time, culture, or feelings can create “musical mythscapes”, which refers to the
“imaginary world” that a piece of music can create through listening to it, transcending
transcends place attachment as conventionally discussed and entering a new territory of
attachment to an imaginary but identifiable place, based upon sound and its implicit and explicit
meanings for the listener (Bennett, 2002). However, literature on the effect of music on
developing place attachment is limited, and the concept of a “musical mythscape” even more so.
Future research should explore this area of place attachment and its inclusion in already existing
models of attachment.
Diasporic Identity and Relationships to Israel

A point of interest that emerged from the present study was the general disconnection
from the land of Israel-Palestine, whether as the “Holy Land”--a place of religious importance—or
as a place of cultural and historical importance. The lack of attachment to Israel-Palestine shown
by participants in this study diverges from the general Jewish population of the United States, as
58% of Jews in America say they are either very or somewhat emotionally attached to Israel
(Pew Research Center, 2021). There may be other factors that contribute to the participants in
this study’s low attachment to Israel-Palestine: most participants in this study were in their 30s,
meaning they were born long after the creation of the state of Israel in 1948, when Jewish public

opinion on the creation of the state of Israel was primarily positive (Sales, 2018). It is possible
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that temporal distancing may have impacted these participants’ relationships to Israel-Palestine

(Bar-Anan et al., 2006). Geographic proximity to important historical places also can strengthen
a sense of belonging to that place (Witlox, 2020), and the present study being based in the
American Midwest may be too far from Israel-Palestine to foster that sense of belonging.
Additionally, the justice-oriented principles that many of the present study’s participants engaged
with may be in opposition to the creation of the State of Israel and its ongoing oppression of
Palestinians, which may have psychologically distanced the participants of this study as well.

Complicated relationships also existed outside of the Jewish relationship to
Israel-Palestine. Though connected to the Jewish people’s complicated and diasporic relationship
with Israel-Palestine, the category of “Jews as a Diasporic People” also captures other historic
displacement events and times of Jewish persecution in history. The phenomenon of “land
disconnection trauma” as described by a participant of the present study, describes a concept that
may be supported by psychological literature on generational trauma and place attachment. For
convenience, the participant-defined concept of land disconnection trauma is repeated below
from the results section:

“The trauma of never--the trauma of having no place that feels really like home, and

having this sort of, like, genetic memory of being like, removed from a place, or fleeing

from a place.”

Studies on land-related trauma have found evidence for phenomena similar to land
disconnection theory: a study by Whitbeck et al. (2004) found that Indigenous descendants of
those who suffered historically traumatic land loss events identified the multigenerational trauma
associated with those events as a critical factor in their emotional and cognitive life, even

generations separated from the trauma.
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Similarly, in a study on cultural displacement as a result of gentrification, Tuttle (2021)

introduced the topic of alienation from place, which shares key similarities to the category of
land disconnection trauma and its associated subcategories. Alienation from place is
conceptualized as “a product of cultural displacement and perceptions of associated residential
displacement” and describes feelings of isolation, fear, and a sense of loss of place (Tuttle, 2021).
This article specifically addresses alienation from place as it relates to gentrification, however, so
more research must be done to understand the relationship between alienation from place and
land disconnection trauma.

Another way of looking at land disconnection trauma is through the lens of strong
negative place attachments rather than low place attachment. Though participants describing land
disconnection trauma identified a lack of place attachment within their communities, only one
participant explicitly identified a place of significant meaning to have negative attachments
associated with it. However, it is still possible that some of the land disconnection trauma that
participants shared is actually a negative place attachment. Negative place attachments are
connected to collective memory of painful experiences, such as the historic memories of
concentration camps or communities experiencing famine. Developing strong negative
attachments to place can lead to adverse or threatened reactions to other places that resonate
similarly (Virden & Walker, 1999), so it is possible that some of the land disconnection trauma
that participants described are actually negative place bonds.

Environmental Engagement

The components of the“environmental engagement” core category developed in this

study are most similar to components of environmental action as defined by Alisat & Riemer

(2015), which specifically measures engagement in civic actions designed to have a collective
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impact on environmental issues. Because the interviews for this study did not touch upon the

topic of individual actions as environmental behaviors (e.g., recycling, conserving energy in the
home) and discussions rather focused on community-level engagement with environmental
ideals and behaviors, other similar measures of pro-environmental behavior or environmental
engagement that include components on a personal level (Vining et al., 2002; Raja & Carrico,
2022). Alisat & Riemer’s (2015) conceptualization of environmental action is defined as “civic
behaviors (as compared to intentions or value) that a person consciously and intentionally
engages in to create a positive (mostly indirect) impact on the environment through collective
and...political change.”. The “environmental activism” sub-category identified in the present
study almost directly overlays this definition of environmental action. Codes describing “Lefty”
or institutional activism detailed Jewish activist community efforts to make positive
environmental changes, ranging from within specific synagogues to state and national level
activism (i.e., engagement with the Stop Line 3 movement, get-out-the-vote campaigns for
climate-friendly politicians).

An important divergence from Alisat & Riemer’s (2015) conceptualization of
environmental action is the exclusion of intentions and values in Alisat & Riemer (2015). The
purpose of excluding concepts such as motivation and values was to avoid concepts that can only
be inferred or communicated instead of actually observed doing. Within the context of a
grounded theory interview-based study, where all data is collected through communication and
inference, Alisat & Riemer’s (2015) definition cannot be deemed fully consistent with the
category of environmental engagement just on those grounds. Additionally, many of the values
and rituals described by participants of this present study do not have immediate or clear positive

environmental impacts as the definition of environmental action requires, but rather are akin to
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strides towards large scale social and cultural changes. The subjective environmental impacts of

faith and spirituality based environmental practices, though frequently described as conducive to
environmental action by participants of this study, is not easily captured in a secular measure of
environmental action such as Alisat & Riemer (2015). However, there is little existing literature
to address the role of religious practices on perceptions of environmental engagement or action,
so Alisat & Riemer (2015) remains the most accurate existing conceptualization of this study’s
categorization of engagement.

Literature on environmental engagement posits pro-environmental behavior as a
component of engagement, demonstrated through individual or collective behavior (Loy, 2022).
Although this study’s conceptualization of environmental engagement is not entirely grounded in
conventional concepts of environmental action and environmental behavior (as described above),
there is considerable overlap. For this reason, literature on pro-environmental behavior and
environmentally responsible behavior is still useful in discerning the relationship that attachment
to place and environmental engagement have with each other.

Relationship Between Attachment to Place and Environmental Engagement

The present study theorized that a relationship exists between attachment to place and
environmental engagement, but was not able to identify a causal relationship. Existing literature
on the role of place attachment in determining pro-environmental behaviors may provide clarity,
but it is important to note that literature on place attachment and pro-environmental behavior is
not universally agreed upon. Some studies have found a positive relationship between the two
(Cheng and Wu, 2015; Vaske & Kobrin, 2001), while others have not identified a relationship
between the two at all (Ramkissoon et al., 2013), and others have even found a negative

relationship (Uzzell et al., 2002). Overall, literature on the effect of place attachment on
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pro-environmental behavior is mostly positive (Daryanto & Song, 2021). The construction of this

study’s theory asserts that there is at least some relationship between the two, inconsistent with
the findings of Ramkissoon et al., (2013). The present study’s conclusion of a positive
relationship between place attachment and pro-environmental behavior is supported both by the
results of the high engagement and place attachment and by existing literature. Specifically, the
findings of this study are aligned with Vaske & Kobrin (2001), which found a positive
relationship between place attachment and environmentally responsible behavior. In their study,
environmentally responsible behavior was defined using “general environmentally responsible
behavior (e.g., talking with others about environmental issues, trying to convince friends to act
responsibly) and actions (e.g., joining community cleanup efforts, sorting trash). As already
stated, the present study did not address individual action items like recycling or personal energy
conservation practices. However, environmental engagement as defined by the present study still
has significant overlap with environmentally responsible behavior as defined by Vaske & Kobrin
(2001), which found that place attachment was a facilitator of environmentally responsible
behavior. Though their findings stopped short of developing a causal relationship, applying the
findings of Vaske & Kobrin (2001) suggests that “attachment to place” as identified in the
present study may be a facilitator of environmental engagement, rather than environmental
engagement also being a facilitator of place attachment.

A noticeable gap between the present study’s categorization of environmental
engagement and existing psychological literature on environmental engagement and behavior is
the element of spiritual and religious environmental behavior, especially as it relates to Judaism.
A meta-analysis by Clements, McCright & Xiao (2014) found that most literature found a

negative or insignificant relationship between religion and environmental concern, which is a
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moderate predictor of environmental behavior (Hines et al., 1987). Though the meta-analysis

was specific to Western Christianity, overlaps in Judeo-Christian theology may make those
findings applicable with future research so that a relationship can be developed between spiritual
and religious environmental engagement and current literature on environmental engagement and
behavior.
Further Applications of This Study

In addition to identifying trends that construct psychological relationships, this study has
also revealed valuable information about the areas of strengths and weaknesses that the Twin
Cities Jewish community has in taking climate action, as well as community concerns about how
climate change will impact the community. Firstly, it is notable that a large percentage of
interviewees explicitly stated that they did not feel their Jewish community would be affected by
the impacts of climate change any more than the average person. The exceptions to this low level
of concern was regarding Jews of color, poor Jews, and disabled Jews—in other words, Jews with
with other intersecting marginalized identities. This data reflects one perspective of the
complicated relationship that Jews in the United States have towards privilege and oppression,
particularly White Ashkenazi Jews. The participants of this study seemed to position their
Jewishness within the context of looking and (for the most part) identifying as White, an identity
which holds significant power and privilege in the United States (Kwate & Goodman, 2014).
While Jewish remains an oppressed identity in the United States (e.g., anti-semitic incidents in
the US remain prevalent, and some reports even show anti-semitic incidents as increasing in
number; Contreras, 2022), the majority of US Jews identify as white (Pew Research Center,
2020), and thus many likely benefit from the associated privileges. Relatedly, participants also

pointed towards wealth and resources that the broad Jewish community possesses as another
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component to their privilege as Jews. Understanding the complicated relationships between

Jewish privilege and oppression, as many of the participants of this present study do, is an
important step in directing Jewish community power and resources towards justice-oriented
initiatives.

From the results of this study, it appears as though the Twin Cities Jewish community
does not need social support surrounding a marginalized identity or outside funding to organize;
rather, they are looking inwards, towards the healing that needs to be done around generational
trauma and supports that can be internally constructed to manage grief, anxiety, and pain as the
effects of climate change grow more salient.

Health and disability were themes that several participants expressed concern and
uncertainty about as the effects of climate change become more tangible in Minnesota. Concerns
about air quality, more frequent and intense weather events, and climate anxiety and grief were
commonly shared. Disability concerns, while not specific to Jewish populations, are supported
by actual disparities in climate resilience: people with disabilities are at an increased risk of the
adverse impacts of climate change (Schulte, 2020). Mental and emotional health concerns
regarding the impacts of climate change are also steadily increasing over time (Lowe, 2023).
Limitations and Future Directions

An important point of divergence from standard grounded research may have
significantly impacted the analysis and results of this study. Grounded research requires existing
literature to be reviewed during and after the stage of data analysis. By virtue of this study being
the second leg of a two-study project, a literature review had already been performed extensively
on the subject of place attachment—especially and importantly, Scannell and Gifford’s (2010)

tripartite model. It is extremely likely that the categorizations independently developed in this
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current study as components of the core concept “attachment to place” were influenced by this

already existing model.

It is unlikely that this study was able to capture the full breadth of Jewish perspectives
within the Twin Cities, based on the small sample size, sample demographics, and method of
recruiting participants. Because this study was conducted by a single researcher from the
interviews through the analysis stage, only 11 interviews were able to be conducted, transcribed,
and analyzed due to time constraints. Had more people been interviewed, the analysis may
reflect a more complete holistic view of the Jewish community of the Twin Cities. Additionally,
of the 11 participants interviewed, only 1 identified as male, compared to 6 female and 6
non-binary or genderqueer participants. Because of this, gender differences were not able to be
considered in the analyses of this study. Similarly, 10 participants identified their race as White
(with 1 opting not to specify), which further limits the generalizability of the findings of this
study.

Additionally, all participants had either a reform or reconstructionist religious
background. Every person who belonged to a synagogue attended a reform synagogue, meaning
that there was no representation of any other branches of Judaism—namely, the more religiously
conservative ones such as the conservative or orthodox sects. Six participants stated they
belonged to Shir Tikvah, a progressive reform synagogue with a strong emphasis on inclusivity
and social justice (Shir Tikvah, 2023). Even in interviews that did not explicitly state whether
they belonged to a synagogue, participants indicated that they had worshiped or otherwise
participated in Shir Tikvah-organized events in the past or recurrently. As a result, it is possible
that this study is more narrowly an analysis of one very progressive, earth-based subset of the

Twin Cities Jewish community. This possibility is even more likely given the manner in which
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participants were recruited: most were contacted (directly or indirectly) through a rabbi

employed at a primarily liberal college, and the recruitment message for participation was sent
out in various Jewish sustainability and climate action task forces, committees, and activist
groups. Resultantly, it is possible that beliefs, perceptions, and behaviors more accurately reflect
those progressive groups rather than mainstream Minnesotan Jews.

Future research could continue to collect data from a more complete and diverse
representation of the Jewish communities in the Twin Cities, intentionally seeking out varying
branches of Judaism, gender identities, races, and ages. Doing this may shed light on possibly
diverging mainstream Jewish relationships to place and environmental engagement, as some
participants alluded to throughout their interviews, and would also produce non-White Jewish
perspectives as well.. If replicated or expanded upon, this research could also take a mixed
methods approach, and formally collect demographic information such as sect of Judaism,
affiliation with a synagogue, or could distribute place attachment and environmental engagement
questionnaires to support or refute the findings of this study.

Another direction of personal interest and relevance that future research could explore is
a similar grounded theory approach towards understanding Latine relationships to place. As
stated previously, exploring both Jewish and Latine relationships to place and comparing the two
was an original goal of this research project. Tuttle’s (2021) concept of “alienation from place”
as it relates to gentrification and cultural displacement may be relevant in understanding Latine
attachments to place within the Twin Cities and beyond. The theme of diaspora may also emerge
in a future similar study exploring relationships to place in United States residing Latine people,

many of whom may also share a diasporic or displacement-based history (Retis, 2021).
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Conversations about Jewish collective place-related traumas and attachments to place

beyond Minnesota were rich and contained more possibilities for analysis than was attainable
within the scope of this study. Future research could focus on developing the concept of land
disconnection trauma by collecting data from a larger, more diverse sample of Jews. This
research could also address other factors that are frequently part of a Jewish diasporic
relationship to land and Israel-Palestine and were not developed in this study, such as the role of
Jewish Birthright trips or descendancy from Holocaust survivors. Delving into this future
research could create a clearer picture of relationships to land related trauma in times of
uncertainty and displacement, which may also be useful as climate change forces large scale

migration worldwide.



78

Chapter 4: Conclusion

These studies assessed the role of place attachment in engagement with a climate justice
message as well as relationships to place in Jewish communities in the Twin Cities of Minnesota.
In my first study, I sought to understand the role of place attachment in engagement with an
environmental justice message. My results did not show the findings I was anticipating: my
manipulation was ineffective, and participants from all levels of place attachment appeared to
view no difference between a climate change and climate justice message. However, these results
turned into an opportunity to explore the questions I had about place attachment in a different
way: since I was not finding the information I was hoping to uncover using quantitative methods,
I decided to investigate my next study using the qualitative methodology of grounded theory
using data collected from interviews, and shifted my focus towards exploring a community I
have personal stake in by investigating relationships to place within the Twin Cities Jewish
community of Minnesota.

In my second study, I was able to identify two core concepts that emerged from the data I
collected: attachment to place and environmental engagement. Both of these core concepts were
at least partially supported by existing psychological literature, as was the theory I developed
that there is a relationship that exists between my two core concepts. I also was able to identify
other trends that emerged within those core concepts and explore those as well, such as Jewish
diasporic identity and the role of music in place attachment. I was also able to collect data on the
existing tools that the Jewish communities in the Twin Cities might already possess to address
climate change, as well as wants and needs for the future. Because this was a community

engaged project, I would like to return the data I have collected to these communities and offer a
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resource detailing some of the themes that emerged in my study as areas of strength and concerns

that members of the community shared, as well as potential pathways towards strengthening

community resilience and power based upon these themes.
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Resource for Jewish Communities

Over the course of my study examining the relationships that Jewish people in the Twin
Cities have to place and the environment, I was also able to collect data from my 11 participants
on what tools they believe their Jewish communities have to address climate change, what tools
they perceived their communities need to better address climate change, and concerns that they
have for their communities and beyond as the effects of climate change grow more severe. The
results of this study are not intended to be entirely generalizable to a community, but may be
useful to consider while looking towards strengthening community resilience and using
community strengths and resources to support vulnerable populations within and beyond our
communities. Some of these ideas may also already be in the process of being implemented or
have been part of Jewish tradition long before the completion of this study, so these results may
also be interpreted as validation of already existing efforts as well as areas to strengthen in the
coming years.

Firstly, the strengths that participants identified their Jewish community to be equipped

Tools with are shown in the table to the left. Many people reported

5[Music multiple times that music was a tool that helped them foster

5|Ritual/religious practices ) : )
g P community, feelings of groundedness, and was also useful in

4|Mutual aid/networks of care processing collective traumas through shared song. This is a

4| Money

- tool that requires limited resources, which may make it easier
4 |Therapy/co-counseling

than other tools to focus on to further increase community

3|Organizing power
resilience. The nature of music being moldable and changeable

2| Awareness

: also makes this tool applicable to other communities, and
2|Community spaces

communal song is a tool that Jewish community leaders in
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music can (and already have) share with others beyond the Jewish community to strengthen

feelings of connectedness.

It appears as though community members believe that there is considerable wealth within
the community that could be (or has been) invested in the betterment of the Twin Cities
community, whether through mutual aid, political organizing, or climate resiliency planning.
However, there also appears to be a gap in communication, goals, and beliefs between
progressive, climate-engaged Jews and the more mainstream, established Jewish community.
Conscious efforts to bridge this gap, and develop more of a collective identity might help
streamline community wealth into progressive, sustainable initiatives.

Concerns that Jewish community members have regarding a climate-changing future, as
well as potential directions to address concerns, are shown in the tables below. Unfortunately,
many of the concerns expressed by community members, as well as some of the community
needs identified (i.e. dissolution of capitalism) cannot be addressed solely by a Jewish

community’s efforts, and require structural change in larger society.

N |Concern N |Community needs/wants
6 |Mental health 4|Stronger movement organizing
5|Weather/climate related disasters
4 |Healing from generational trauma
4|Physical health
4 [Climate migration 3|Stronger supports for managing grief
4|Feelings of powerlessness
3|Older generation engagement
4 |Movement burnout
3 |Physical inaccessibility 3 [Dissolution of capitalism
2|Division between mainstream and
progressive community 2|Stronger religious emphasis on
community/environmental care during
2|Lack of justice focus in environmental services and sermons
efforts 2|Jewish identification with the climate
2|Uncertainty in direction crisis
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Mental and physical health concerns, burnout, feelings of powerlessness, and physical

accessibilities can all be at least partially addressed through Jewish faith-based institutional and
grassroots actions. Addressing climate concerns and offering outlets to express anxieties and
sadness over climate change as a part of religious services or support offered by synagogues may
help reduce some isolative and burdening feelings of guilt and fear through fostering faith-based
comfort. Concerns of physical inaccessibility and climate related disasters may also be partially
addressed through religious institutions: ensuring accessibility for those with disabilities or who
may be prevented from accessing a space for any other reason (such as by investing in ramps,
designing community and religious spaces with disability access as a priority, and offering online
alternatives to attending in-person services and events) is important in strengthening overall
community resilience and can be addressed on a local, synagogue-level scale. Disabled people
can be particularly vulnerable to climate change impacts and natural disasters, and taking
responsibility for the wellbeing of disabled Jewish community members to ensure their safety
and wellbeing during times of crisis is one way that the closeness and smallness of the Twin
Cities Jewish community can protect vulnerable populations when larger governmental and
social services are overwhelmed. Additionally, transforming synagogues and Jewish community
spaces into climate resiliency hubs during climate-related disasters and instability—places where
shelter, food, and resources can care for large numbers of people at once—is another way to

increase community resilience for Jewish people and non-Jewish neighbors alike.



83
References

Adkins, L. (2017, September 13). 10 Surprising Demographic Facts About U.S. Jews. The

Forward.

https://forward.com/news/382 144/by-the-numbers- 10-surprising-demographic-facts-ab
out-us-jews/

Alisat, S., & Riemer, M. (2015). The environmental action scale: Development and
psychometric evaluation. Journal of Environmental Psychology, 43, 13-23.
https://doi.org/10.1016/].jenvp.2015.05.006

An example of how to perform open coding, axial coding and selective coding. (2013, July

22). The PR Post.

https://prpost.wordpress.com/2013/07/22/an-example-of-how-to-perform-open-coding-

axial-coding-and-selective-coding/

Anderson, W., Johnson, N. D., & Koyama, M. (2013). Jewish Persecutions and Weather
Shocks: 1100-1800 (SSRN Scholarly Paper No. 2212323).

https://doi.org/10.2139/ssrn.2212323

Ariccio, S., Lema-Blanco, ., & Bonaiuto, M. (2021). Place attachment satisfies
psychological needs in the context of environmental risk coping: Experimental
evidence of a link between self-determination theory and person-place relationship
effects. Journal of Environmental Psychology, 78, 101716.

https://doi.org/10.1016/j.jenvp.2021.101716

Ashkenazic and Sephardic Jews—Judaism 101 (JewFAQ). (n.d.). Retrieved April 28, 2023,

from https://www.jewfag.org/ashkenazic and sephardic



https://forward.com/news/382144/by-the-numbers-10-surprising-demographic-facts-about-us-jews/
https://forward.com/news/382144/by-the-numbers-10-surprising-demographic-facts-about-us-jews/
https://forward.com/news/382144/by-the-numbers-10-surprising-demographic-facts-about-us-jews/
https://doi.org/10.1016/j.jenvp.2015.05.006
https://doi.org/10.1016/j.jenvp.2015.05.006
https://prpost.wordpress.com/2013/07/22/an-example-of-how-to-perform-open-coding-axial-coding-and-selective-coding/
https://prpost.wordpress.com/2013/07/22/an-example-of-how-to-perform-open-coding-axial-coding-and-selective-coding/
https://prpost.wordpress.com/2013/07/22/an-example-of-how-to-perform-open-coding-axial-coding-and-selective-coding/
https://doi.org/10.2139/ssrn.2212323
https://doi.org/10.2139/ssrn.2212323
https://doi.org/10.1016/j.jenvp.2021.101716
https://doi.org/10.1016/j.jenvp.2021.101716
https://www.jewfaq.org/ashkenazic_and_sephardic

84
Bar-Anan, Y., Liberman, N., & Trope, Y. (2006). The association between psychological

distance and construal level: Evidence from an implicit association test. Journal of
Experimental Psychology: General, 135, 609-622.

https://doi.org/10.1037/0096-3445.135.4.609

Bennett, A. (2002). Music, media and urban mythscapes: A study of the ‘Canterbury
Sound.” Media, Culture & Society, 24(1), 87—100.

https://doi.org/10.1177/016344370202400105

Bolderman, L., & Reijnders, S. (2021). Sharing songs on Hirakata Square: On playlists and
place attachment in contemporary music listening. European Journal of Cultural

Studies, 24(4), 935-951. https://doi.org/10.1177/1367549419847110

Briguglio, M., Garcia-Munoz, T., & Neuman, S. (2020). Environmental Engagement,
Religion and Spirituality in the Context of Secularization.

Castello, O. G. (n.d.-a). Research Guides: Qualitative Research: Grounded Theory:
Advantages and Disadvantages. Retrieved April 14, 2023, from

https://guides.temple.edu/c.php?e=77914&p=505635

Castello, O. G. (n.d.-b). Research Guides: Qualitative Research: Grounded Theory: How is
it done? Retrieved March 23, 2023, from
https://guides.temple.edu/c.php?g=77914&p=506056

Charmaz, K. (2006). Constructing Grounded Theory: A Practical Guide through Qualitative
Analysis. SAGE.

Chen, L., & Ma, Z. (2015). The Construct and Measurement of Perceived Risk of
Nonremunerated Blood Donation: Evidence from the Chinese Public. BioMed Research

International, 2015, 302043. https://doi.org/10.1155/2015/302043


https://doi.org/10.1037/0096-3445.135.4.609
https://doi.org/10.1037/0096-3445.135.4.609
https://doi.org/10.1177/016344370202400105
https://doi.org/10.1177/016344370202400105
https://doi.org/10.1177/1367549419847110
https://guides.temple.edu/c.php?g=77914&p=505635
https://guides.temple.edu/c.php?g=77914&p=505635
https://guides.temple.edu/c.php?g=77914&p=506056
https://guides.temple.edu/c.php?g=77914&p=506056
https://doi.org/10.1155/2015/302043

85
Chen, M.-F. (2015). Selt-efficacy or collective efficacy within the cognitive theory of stress

model: Which more effectively explains people’s self-reported proenvironmental
behavior? Journal of Environmental Psychology, 42, 66-75.

https://doi.org/10.1016/1.jenvp.2015.02.002

Cheng, T.-M., & Wu, H. (2015). How do environmental knowledge, environmental
sensitivity, and place attachment affect environmentally responsible behavior? An
integrated approach for sustainable island tourism. Journal of Sustainable Tourism, 23,
557-576. https://doi.org/10.1080/09669582.2014.965177

Chun Tie, Y., Birks, M., & Francis, K. (2019). Grounded theory research: A design
framework for novice researchers. SAGE Open Medicine, 7,2050312118822927.

https://doi.org/10.1177/2050312118822927

Climate Justice | A Messaging Guide. (n.d.). Google Docs. Retrieved May 8, 2022, from

https://docs.google.com/document/d/ INHQupcl1RHP7HePhAa MplAxiNOm_sOA_Ic4

IKQ-T32k/edit?usp=embed_facebook

Co-counseling—Therapedia. (n.d.). Retrieved April 10, 2023, from
https://www.theravive.com/therapedia/co--counseling

Collins-Kreiner, N. (2020). Hiking, Sense of Place, and Place Attachment in the Age of
Globalization and Digitization: The Israeli Case. Sustainability, 12(11), Article 11.

https://doi.org/10.3390/sul2114548

Communicating Climate Change: Focus on the Framing, Not Just the Facts. (n.d.). Climate

Reality Project. Retrieved December 10, 2022, from

https://www.climaterealityproject.org/blog/communicating-climate-change-focus-f...



https://doi.org/10.1016/j.jenvp.2015.02.002
https://doi.org/10.1016/j.jenvp.2015.02.002
https://doi.org/10.1080/09669582.2014.965177
https://doi.org/10.1177/2050312118822927
https://doi.org/10.1177/2050312118822927
https://docs.google.com/document/d/1NHQupc1RHP7HePhAa_MpIAxiN0m_sOA_Ic4IKQ-T32k/edit?usp=embed_facebook
https://docs.google.com/document/d/1NHQupc1RHP7HePhAa_MpIAxiN0m_sOA_Ic4IKQ-T32k/edit?usp=embed_facebook
https://docs.google.com/document/d/1NHQupc1RHP7HePhAa_MpIAxiN0m_sOA_Ic4IKQ-T32k/edit?usp=embed_facebook
https://www.theravive.com/therapedia/co--counseling
https://www.theravive.com/therapedia/co--counseling
https://doi.org/10.3390/su12114548
https://doi.org/10.3390/su12114548
https://www.climaterealityproject.org/blog/communicating-climate-change-focus-f%E2%80%A6
https://www.climaterealityproject.org/blog/communicating-climate-change-focus-f%E2%80%A6

86
Contreras, R. (2022, December 17). Antisemitic hate crimes appear up in major cities this

year. AXI10s.
https://www.axi0s.com/2022/12/17/antisemitic-hate-crimes-rise-in-major-cities

Corbin, J., & Strauss, A. (n.d.). Grounded theory research: Procedures, canons, and
evaluative criteria.

Corner, A., Markowitz, E., & Pidgeon, N. (2014). Public engagement with climate change:
The role of human values. WIREs Climate Change, 5(3), 411-422.
https://doi.org/10.1002/wcc.269

Dang, L., & Weiss, J. (2021). Evidence on the Relationship between Place Attachment and
Behavioral Intentions between 2010 and 2021: A Systematic Literature Review.

Sustainability, 13, 13138. https://doi.org/10.3390/sul132313138

Daryanto, A., & Song, Z. (2021). A meta-analysis of the relationship between place
attachment and pro-environmental behaviour. Journal of Business Research, 123,

208-219. https://doi.org/10.1016/1.jbusres.2020.09.045

Delve, Ho, L., & Limpaecher, A. (2021, September 17). The Practical Guide to Grounded
Theory. Practical Guide to Grounded Theory Research.
https://delvetool.com/groundedtheory. (n.d.). The Practical Guide to Grounded Theory.
Delve. Retrieved April 3, 2023, from https://delvetool.com/groundedtheory

Diaspora Community. (n.d.). Retrieved April 28, 2023, from

https://pluralism.org/diaspora-community

Do younger generations care more about global warming? (n.d.). Yale Program on Climate

Change Communication. Retrieved December 8, 2022, from


https://www.axios.com/2022/12/17/antisemitic-hate-crimes-rise-in-major-cities
https://www.axios.com/2022/12/17/antisemitic-hate-crimes-rise-in-major-cities
https://doi.org/10.1002/wcc.269
https://doi.org/10.1002/wcc.269
https://doi.org/10.3390/su132313138
https://doi.org/10.1016/j.jbusres.2020.09.045
https://delvetool.com/groundedtheory
https://pluralism.org/diaspora-community
https://pluralism.org/diaspora-community
https://climatecommunication.yale.edu/publications/do-younger-generations-care-more-about-global-warming/

87
https://climatecommunication.yale.edu/publications/do-younger-generations-care-more-

about-global-warming/

Doi:10.1016/j.jenvp.2006.03.003 | Elsevier Enhanced Reader. (n.d.).

https://doi.org/10.1016/1.jenvp.2006.03.003

Ecological Importance. (n.d.). NATIVE WILD RICE COALITION. Retrieved October 6,

2022, from http://www.nativewildricecoalition.com/ecological-importance.html

Evans, J. (2007). Your psychology project: The essential guide. Los Angeles : SAGE
Publications. http://archive.org/details/yourpsychologypr0000evan_o08q3

Every Day is Earth Day: Jewish Holidays and Environmental Justice. (n.d.). Reform
Judaism. Retrieved April 29, 2023, from

https://reformjudaism.org/beliefs-practices/social-justice-reform-judaism/every-day-eart

h-day-jewish-holidays-and-environmental-justice

Exile and identity—ProQuest. (n.d.-a). Retrieved April 14, 2023, from

https://www.proquest.com/openview/4f509{t344599¢de6592585740194c86/17¢bl=1875

0&diss=y&pg-origsite=gscholar&parentSessionld=4xD1Z5L0rUUN%2B34SN%2BY

9fuKIpoy%2B8pl.%2B%2B%2FoBUXFPI%3D

Exile and identity—ProQuest. (n.d.-b). Retrieved April 14, 2023, from

https://www.proquest.com/openview/4£509{f344599¢cde6592585740194¢86/12¢cbl=1875
0&diss=y&pg-origsite=gscholar
Exploring support for climate justice policies in the United States. (n.d.). Yale Program on

Climate Change Communication. Retrieved December 12, 2022, from

https://climatecommunication.yale.edu/publications/exploring-support-for-climate-justi

ce-policies-in-the-united-states/


https://climatecommunication.yale.edu/publications/do-younger-generations-care-more-about-global-warming/
https://climatecommunication.yale.edu/publications/do-younger-generations-care-more-about-global-warming/
https://doi.org/10.1016/j.jenvp.2006.03.003
https://doi.org/10.1016/j.jenvp.2006.03.003
http://www.nativewildricecoalition.com/ecological-importance.html
http://archive.org/details/yourpsychologypr0000evan_o8q3
https://reformjudaism.org/beliefs-practices/social-justice-reform-judaism/every-day-earth-day-jewish-holidays-and-environmental-justice
https://reformjudaism.org/beliefs-practices/social-justice-reform-judaism/every-day-earth-day-jewish-holidays-and-environmental-justice
https://reformjudaism.org/beliefs-practices/social-justice-reform-judaism/every-day-earth-day-jewish-holidays-and-environmental-justice
https://www.proquest.com/openview/4f509ff344599cde6592585740194c86/1?cbl=18750&diss=y&pq-origsite=gscholar&parentSessionId=4xD1Z5L0rUUN%2B34SN%2BYQp9fuKIpoy%2B8pL%2B%2B%2FoBUXFPI%3D
https://www.proquest.com/openview/4f509ff344599cde6592585740194c86/1?cbl=18750&diss=y&pq-origsite=gscholar&parentSessionId=4xD1Z5L0rUUN%2B34SN%2BYQp9fuKIpoy%2B8pL%2B%2B%2FoBUXFPI%3D
https://www.proquest.com/openview/4f509ff344599cde6592585740194c86/1?cbl=18750&diss=y&pq-origsite=gscholar&parentSessionId=4xD1Z5L0rUUN%2B34SN%2BYQp9fuKIpoy%2B8pL%2B%2B%2FoBUXFPI%3D
https://www.proquest.com/openview/4f509ff344599cde6592585740194c86/1?cbl=18750&diss=y&pq-origsite=gscholar&parentSessionId=4xD1Z5L0rUUN%2B34SN%2BYQp9fuKIpoy%2B8pL%2B%2B%2FoBUXFPI%3D
https://www.proquest.com/openview/4f509ff344599cde6592585740194c86/1?cbl=18750&diss=y&pq-origsite=gscholar
https://www.proquest.com/openview/4f509ff344599cde6592585740194c86/1?cbl=18750&diss=y&pq-origsite=gscholar
https://www.proquest.com/openview/4f509ff344599cde6592585740194c86/1?cbl=18750&diss=y&pq-origsite=gscholar
https://climatecommunication.yale.edu/publications/exploring-support-for-climate-justice-policies-in-the-united-states/
https://climatecommunication.yale.edu/publications/exploring-support-for-climate-justice-policies-in-the-united-states/
https://climatecommunication.yale.edu/publications/exploring-support-for-climate-justice-policies-in-the-united-states/

88
Farnum, J., Hall, T., & Kruger, L. E. (2005). Sense of place in natural resource recreation

and tourism: An evaluation and assessment of research findings. (PNW-GTR-660; p.
PNW-GTR-660). U.S. Department of Agriculture, Forest Service, Pacific Northwest

Research Station. https://doi.org/10.2737/PNW-GTR-660

FCJ | Research Briefing. (n.d.). Google Docs. Retrieved May 8, 2022, from

https://docs.google.com/document/d/1gSGSzp_1EI8SMpoD8Sz51pTkyJTMMII_GNIc

Spuygbe/edit?usp=embed facebook

Fedotova, N. O., & Rozin, P. (2018). Contamination, association, or social communication:
An examination of alternative accounts for contagion effects. Judgment and Decision

Making, 13, 150-162. https://doi.org/10.1017/S1930297500007063

Feeler, W. G. (n.d.). Being There: A Grounded-Theory Study of Student Perceptions of
Instructor Presence in Online Classes. BEING THERE.

Friedman, L. (2022, February 15). White House Takes Aim at Environmental Racism, but
Won’t Mention Race. The New York Times.

https://www.nytimes.com/2022/02/15/climate/biden-environment-race-pollution.html

Frontiers | Predicting Pro-environmental Intention and Behavior Based on Justice
Sensitivity, Moral Disengagement, and Moral Emotions — Results of Two
Quota-Sampling Surveys. (n.d.). Retrieved September 14, 2022, from
https://www.frontiersin.org/articles/10.3389/fpsyg.2022.914366/full

Fullilove, M. (1997). Psychiatric Implications of Displacement: Contributions from the
Psychology of Place. The American Journal of Psychiatry, 153, 1516—1523.

https://doi.org/10.1176/ajp.153.12.1516



https://doi.org/10.2737/PNW-GTR-660
https://docs.google.com/document/d/1qSGSzp_1El8SMpoD8Sz51pTkyJTMMJI_GNIc5puyg6g/edit?usp=embed_facebook
https://docs.google.com/document/d/1qSGSzp_1El8SMpoD8Sz51pTkyJTMMJI_GNIc5puyg6g/edit?usp=embed_facebook
https://docs.google.com/document/d/1qSGSzp_1El8SMpoD8Sz51pTkyJTMMJI_GNIc5puyg6g/edit?usp=embed_facebook
https://doi.org/10.1017/S1930297500007063
https://www.nytimes.com/2022/02/15/climate/biden-environment-race-pollution.html
https://www.nytimes.com/2022/02/15/climate/biden-environment-race-pollution.html
https://www.frontiersin.org/articles/10.3389/fpsyg.2022.914366/full
https://www.frontiersin.org/articles/10.3389/fpsyg.2022.914366/full
https://doi.org/10.1176/ajp.153.12.1516
https://doi.org/10.1176/ajp.153.12.1516

89
German Jewish Refugees, 1933—1939. (n.d.). Retrieved April 28, 2023, from

https://encyclopedia.ushmm.org/content/en/article/german-jewish-refugees-1933-1939
Gifford, R. (2011). The dragons of inaction: Psychological barriers that limit climate change
mitigation and adaptation. American Psychologist, 66(4), 290—-302.

https://doi.org/10.1037/a0023566

Gillen-O’Neel Huynh Hazelbaker Harrison 2021 From Kindness and Diversity to Justice

and Action—Race in Developing Lives—Perusall. (n.d.). Retrieved April 3, 2023, from

https://app.perusall.com/courses/race-in-developing-lives/gillen-o-neel-huynh-hazelbak

er-harrison-2021-from-kindness-and-diversity-to-justice-and-action?assignmentld=iam

5xSQivDwNegHRgX&part=1

Ginges, J., Atran, S., Medin, D., & Shikaki, K. (2007). Sacred Bounds on Rational
Resolution of Violent Political Conflict. Proceedings of the National Academy of
Sciences of the United States of America, 104, 7357-7360.

https://doi.org/10.1073/pnas.0701768104

Giuliani, M. V. (2003). Theory of Attachment and Place Attachment. In M. Bonnes, T. Lee,
and M. Bonaiuto (Eds.), Psychological theories for environmental issues. (pp.
137-170).

Griffiths, A. (n.d.). Communicating the Climate Crisis. Climate-XChange. Retrieved
September 19, 2022, from

https://climate-xchange.org/communicating-the-climate-crisis/

Gurney, G. G., Blythe, J., Adams, H., Adger, W. N., Curnock, M., Faulkner, L., James, T., &

Marshall, N. A. (2017). Redefining community based on place attachment in a


https://encyclopedia.ushmm.org/content/en/article/german-jewish-refugees-1933-1939
https://encyclopedia.ushmm.org/content/en/article/german-jewish-refugees-1933-1939
https://doi.org/10.1037/a0023566
https://doi.org/10.1037/a0023566
https://app.perusall.com/courses/race-in-developing-lives/gillen-o-neel-huynh-hazelbaker-harrison-2021-from-kindness-and-diversity-to-justice-and-action?assignmentId=iam5xSQivDwNgHRqX&part=1
https://app.perusall.com/courses/race-in-developing-lives/gillen-o-neel-huynh-hazelbaker-harrison-2021-from-kindness-and-diversity-to-justice-and-action?assignmentId=iam5xSQivDwNgHRqX&part=1
https://app.perusall.com/courses/race-in-developing-lives/gillen-o-neel-huynh-hazelbaker-harrison-2021-from-kindness-and-diversity-to-justice-and-action?assignmentId=iam5xSQivDwNgHRqX&part=1
https://app.perusall.com/courses/race-in-developing-lives/gillen-o-neel-huynh-hazelbaker-harrison-2021-from-kindness-and-diversity-to-justice-and-action?assignmentId=iam5xSQivDwNgHRqX&part=1
https://doi.org/10.1073/pnas.0701768104
https://doi.org/10.1073/pnas.0701768104
https://climate-xchange.org/communicating-the-climate-crisis/
https://climate-xchange.org/communicating-the-climate-crisis/

90
connected world. Proceedings of the National Academy of Sciences, 114(38),

10077-10082. https://doi.org/10.1073/pnas.1712125114

Gutierrez, K. S., Blanchard, M. R., & Busch, K. C. (2022). What effective design strategies
do rural, underserved students in STEM clubs value while learning about climate

change? Environmental Education Research, 28(7), 1043—1069.

https://doi.org/10.1080/13504622.2022.2032611

GWOW - Wild Rice (Manoomin). (n.d.-a). Retrieved October 6, 2022, from

http://www.g-wow.org/en-us/wildrice/default.aspx

GWOW - Wild Rice (Manoomin). (n.d.-b). Retrieved October 6, 2022, from

http://www.g-wow.org/en-us/wildrice/default.aspx

Haidt, J. (2001). The emotional dog and its rational tail: A social intuitionist approach to
moral judgment. Psychological Review, 108(4), 814-834.

https://doi.org/10.1037/0033-295x.108.4.814

Hallberg, L. R.-M. (2006). The “core category” of grounded theory: Making constant
comparisons. International Journal of Qualitative Studies on Health and Well-Being,

1(3), 141-148. https://doi.org/10.1080/17482620600858399

Hay, R. (1998). SENSE OF PLACE IN DEVELOPMENTAL CONTEXT. Journal of
Environmental Psychology, 18(1), 5-29. https://doi.org/10.1006/jevp.1997.0060

Haynes, G. A., & Olson, J. M. (2006). Coping With Threats to Just-World Beliefs: Derogate,
Blame, or Help?1. Journal of Applied Social Psychology, 36(3), 664—682.

https://doi.org/10.1111/5.0021-9029.2006.00023.x



https://doi.org/10.1073/pnas.1712125114
https://doi.org/10.1080/13504622.2022.2032611
https://doi.org/10.1080/13504622.2022.2032611
http://www.g-wow.org/en-us/wildrice/default.aspx
http://www.g-wow.org/en-us/wildrice/default.aspx
http://www.g-wow.org/en-us/wildrice/default.aspx
http://www.g-wow.org/en-us/wildrice/default.aspx
https://doi.org/10.1037/0033-295x.108.4.814
https://doi.org/10.1037/0033-295x.108.4.814
https://doi.org/10.1080/17482620600858399
https://doi.org/10.1006/jevp.1997.0060
https://doi.org/10.1111/j.0021-9029.2006.00023.x
https://doi.org/10.1111/j.0021-9029.2006.00023.x

91
Hernandez, B., Carmen Hidalgo, M., Salazar-Laplace, M. E., & Hess, S. (2007). Place

attachment and place identity in natives and non-natives. Journal of Environmental
Psychology, 27(4), 310-319. https://doi.org/10.1016/j.jenvp.2007.06.003

Hersher, R. (2018, August 7). Climate Change Threatens Midwest’s Wild Rice, A Staple For
Native Americans. NPR.

https://www.npr.org/sections/thesalt/2018/08/07/632840187/climate-change-threatens-

midwests-wild-rice-a-staple-for-native-americans

Hidalgo, M. (2013). Operationalization of place attachment: A consensus proposal. Estudios

de Psicologia, 34. https://doi.org/10.1174/021093913808295190

Hines, J. M., Hungerford, H. R., & Tomera, A. N. (1987). Analysis and synthesis of research
on responsible environmental behavior: A meta-analysis. The Journal of Environmental
Education, 18(2), 1-8.

Hornsey, M. J., Harris, E. A., Bain, P. G., & Fielding, K. S. (2016). Meta-analyses of the
determinants and outcomes of belief in climate change. Nature Climate Change, 6(6),

Article 6. https://doi.org/10.1038/nclimate2943

How To Do Open, Axial, & Selective Coding in Grounded Theory. (2020, September 2).

Delve. https://delvetool.com/blog/openaxialselective

Howarth, C., Parsons, L., & Thew, H. (2020). Effectively Communicating Climate Science
beyond Academia: Harnessing the Heterogeneity of Climate Knowledge. One Earth,

2(4), 320-324. https://doi.org/10.1016/j.oneear.2020.04.001

Inc, G. (2018, March 28). Global Warming Concern Steady Despite Some Partisan Shifts.

Gallup.Com.


https://doi.org/10.1016/j.jenvp.2007.06.003
https://www.npr.org/sections/thesalt/2018/08/07/632840187/climate-change-threatens-midwests-wild-rice-a-staple-for-native-americans
https://www.npr.org/sections/thesalt/2018/08/07/632840187/climate-change-threatens-midwests-wild-rice-a-staple-for-native-americans
https://www.npr.org/sections/thesalt/2018/08/07/632840187/climate-change-threatens-midwests-wild-rice-a-staple-for-native-americans
https://doi.org/10.1174/021093913808295190
https://doi.org/10.1038/nclimate2943
https://delvetool.com/blog/openaxialselective
https://doi.org/10.1016/j.oneear.2020.04.001
https://news.gallup.com/poll/231530/global-warming-concern-steady-despite-partisan-shifts.aspx

hifts.aspx

Jewish Shabbat and Environmental Awareness article | Jewish Eco Seminars. (2013,
February 27). Jewish Eco Seminars | Connecting Jewish Values and Ecology.

https://www.jewishecoseminars.com/shabbat-and-environmental-awarenesslonger-articl

e/

Jewish Views on the Environment. (n.d.). Reform Judaism. Retrieved April 14, 2023, from
https://www.reformjudaism.org/jewish-views-environment

Jockusch, L., & Patt, A. J. (2021). Holocaust Survivor Diaspora(s). In H. R. Diner (Ed.), The
Oxford Handbook of the Jewish Diaspora (p. 0). Oxford University Press.

https://doi.org/10.1093/0xfordhb/9780190240943.013.29

Kashima, Y., Paladino, A., & Margetts, E. A. (2014). Environmentalist identity and
environmental striving. Journal of Environmental Psychology, 38, 64—75.

https://doi.org/10.1016/j.jenvp.2013.12.014

Kenney, K. R., & Kenney, M. E. (2015). Competencies for Counseling the Multiracial
Population.

Kenny, M., & Fourie, R. (n.d.). Tracing the History of Grounded Theory Methodology:
From Formation to Fragmentation.

Kwate, N. O. A., & Goodman, M. S. (2014). An empirical analysis of White privilege,
social position and health. Social Science & Medicine (1982), 116, 150-160.
https://doi.org/10.1016/j.socscimed.2014.05.041

Kyle, G., Graefe, A., Manning, R., & Bacon, J. (2004). Effects of place attachment on users’

perceptions of social and environmental conditions in a natural setting. Journal of


https://news.gallup.com/poll/231530/global-warming-concern-steady-despite-partisan-shifts.aspx
https://news.gallup.com/poll/231530/global-warming-concern-steady-despite-partisan-shifts.aspx
https://www.jewishecoseminars.com/shabbat-and-environmental-awarenesslonger-article/
https://www.jewishecoseminars.com/shabbat-and-environmental-awarenesslonger-article/
https://www.jewishecoseminars.com/shabbat-and-environmental-awarenesslonger-article/
https://www.reformjudaism.org/jewish-views-environment
https://www.reformjudaism.org/jewish-views-environment
https://doi.org/10.1093/oxfordhb/9780190240943.013.29
https://doi.org/10.1093/oxfordhb/9780190240943.013.29
https://doi.org/10.1016/j.jenvp.2013.12.014
https://doi.org/10.1016/j.jenvp.2013.12.014
https://doi.org/10.1016/j.socscimed.2014.05.041
https://doi.org/10.1016/j.socscimed.2014.05.041

93
Environmental Psychology, 24(2), 213-225.

https://doi.org/10.1016/j.jenvp.2003.12.006

LaCosse, J., Krusemark, D., Foltz, J., & Plant, E. A. (2021). Antiracism: Development and
validation of a measure designed to identify White Americans who proactively fight to

end discrimination toward Black Americans. Group Processes & Intergroup Relations,

13684302211048886. https://doi.org/10.1177/13684302211048886

Lange, F., & Dewitte, S. (2019). Measuring pro-environmental behavior: Review and
recommendations. Journal of Environmental Psychology, 63, 92—100.

https://doi.org/10.1016/1.jenvp.2019.04.009

Laszkiewicz, E., Kronenberg, J., & Marcinczak, S. (2018). Attached to or bound to a place?
The impact of green space availability on residential duration: The environmental
justice perspective. Ecosystem Services, 30, 309-317.
https://doi.org/10.1016/j.ecoser.2017.10.002

Leary, M. R., Toner, K., & Gan, M. (2011). Self, Identity, and Reactions to Distal Threats:
The Case of Environmental Behavior. Psychological Studies, 56(1), 159-166.

https://doi.ore/10.1007/s12646-011-0060-7

Lee, E.-Y., & Khan, A. (2020). Prevalence and Clustering Patterns of Pro-Environmental
Behaviors among Canadian Households in the Era of Climate Change. Sustainability,

12(19), Article 19. https://doi.org/10.3390/sul2198218

Lemée, C., Fleury-Bahi, G., & Navarro, O. (2019). Impact of Place Identity, Self-Efficacy
and Anxiety State on the Relationship Between Coastal Flooding Risk Perception and

the Willingness to Cope. Frontiers in Psychology, 10.

https://www.frontiersin.org/article/10.3389/fpsyg.2019.00499


https://doi.org/10.1016/j.jenvp.2003.12.006
https://doi.org/10.1016/j.jenvp.2003.12.006
https://doi.org/10.1177/13684302211048886
https://doi.org/10.1016/j.jenvp.2019.04.009
https://doi.org/10.1016/j.jenvp.2019.04.009
https://doi.org/10.1016/j.ecoser.2017.10.002
https://doi.org/10.1016/j.ecoser.2017.10.002
https://doi.org/10.1007/s12646-011-0060-7
https://doi.org/10.1007/s12646-011-0060-7
https://doi.org/10.3390/su12198218
https://www.frontiersin.org/article/10.3389/fpsyg.2019.00499
https://www.frontiersin.org/article/10.3389/fpsyg.2019.00499

94
Li, N., & Su, L. Y.-F. (2018). Message Framing and Climate Change Communication: A

Meta-Analytical Review. Journal of Applied Communications, 102(3).

https://doi.org/10.4148/1051-0834.2189

Loy, L. S, Clemens, A., & Reese, G. (2022). Mind-Body Practice Is Related to
Pro-environmental Engagement Through Self-compassion and Global Identity Rather
Than to Self-enhancement. Mindfulness, 13(3), 660—673.

https://doi.org/10.1007/s12671-021-01823-1

Maantay, J. (2002). Mapping environmental injustices: Pitfalls and potential of geographic
information systems in assessing environmental health and equity. Environmental

Health Perspectives, 110(suppl 2), 161-171. https://doi.org/10.1289/ehp.02110s2161

Maiella, R., La Malva, P., Marchetti, D., Pomarico, E., Di Crosta, A., Palumbo, R., Cetara,
L., Di Domenico, A., & Verrocchio, M. C. (2020). The Psychological Distance and
Climate Change: A Systematic Review on the Mitigation and Adaptation Behaviors.

Frontiers in Psychology, 11.

https://www.frontiersin.org/articles/10.3389/fpsy2.2020.568899

Manzo, L. C. (2005). For better or worse: Exploring multiple dimensions of place meaning.
Journal of Environmental Psychology, 25(1), 67-86.
https://doi.org/10.1016/j.jenvp.2005.01.002

Mazumdar, S., & Mazumdar, S. (2004). Religion and place attachment: A study of sacred
places. Journal of Environmental Psychology, 24(3), 385-397.

https://doi.org/10.1016/j.jenvp.2004.08.005



https://doi.org/10.4148/1051-0834.2189
https://doi.org/10.4148/1051-0834.2189
https://doi.org/10.1007/s12671-021-01823-1
https://doi.org/10.1007/s12671-021-01823-1
https://doi.org/10.1289/ehp.02110s2161
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.568899
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.568899
https://doi.org/10.1016/j.jenvp.2005.01.002
https://doi.org/10.1016/j.jenvp.2005.01.002
https://doi.org/10.1016/j.jenvp.2004.08.005
https://doi.org/10.1016/j.jenvp.2004.08.005

95
McDonald, R. 1., Chai, H. Y., & Newell, B. R. (2015). Personal experience and the

‘psychological distance’ of climate change: An integrative review. Journal of
Environmental Psychology, 44, 109-118. https://doi.org/10.1016/j.jenvp.2015.10.003
Mitchell, T. (2021a, May 11). 2. Jewish identity and belief. Pew Research Centers Religion
& Public Life Project.
https://www.pewresearch.org/religion/2021/05/11/jewish-identity-and-beliet/
Mitchell, T. (2021b, May 11). 9. Race, ethnicity, heritage and immigration among U.S. Jews.
Pew Research Centers Religion & Public Life Project.

https://www.pewresearch.org/religion/2021/05/11/race-ethnicity-heritage-and-immigrati

on-among-u-s-jews/

Mukhopadhyay, J., & Goswami, S. (2020). Community resilience and place identity. In R.
K. Pradhan & U. Kumar (Eds.), Emotion, well-being, and resilience: Theoretical
perspectives and practical applications. (2020-16780-017; pp. 255-266). Apple
Academic Press/Routledge.

Mullen, C., & Widener, P. (2022). Dissonance between framing & acting for climate justice.
Local Environment, 27(5), 586—604. https://doi.org/10.1080/13549839.2022.2048257

Nadeem, R. (2021a, May 26). 1. Climate engagement and activism. Pew Research Center
Science & Society.
https://www.pewresearch.org/science/2021/05/26/climate-engagement-and-activism/

Nadeem, R. (2021b, May 26). Gen Z, Millennials Stand Out for Climate Change Activism,

Social Media Engagement With Issue. Pew Research Center Science & Society.

https://www.pewresearch.org/science/2021/05/26/gen-z-millennials-stand-out-for-clima

te-change-activism-social-media-engagement-with-issue/


https://doi.org/10.1016/j.jenvp.2015.10.003
https://www.pewresearch.org/religion/2021/05/11/jewish-identity-and-belief/
https://www.pewresearch.org/religion/2021/05/11/jewish-identity-and-belief/
https://www.pewresearch.org/religion/2021/05/11/race-ethnicity-heritage-and-immigration-among-u-s-jews/
https://www.pewresearch.org/religion/2021/05/11/race-ethnicity-heritage-and-immigration-among-u-s-jews/
https://www.pewresearch.org/religion/2021/05/11/race-ethnicity-heritage-and-immigration-among-u-s-jews/
https://doi.org/10.1080/13549839.2022.2048257
https://www.pewresearch.org/science/2021/05/26/climate-engagement-and-activism/
https://www.pewresearch.org/science/2021/05/26/climate-engagement-and-activism/
https://www.pewresearch.org/science/2021/05/26/gen-z-millennials-stand-out-for-climate-change-activism-social-media-engagement-with-issue/
https://www.pewresearch.org/science/2021/05/26/gen-z-millennials-stand-out-for-climate-change-activism-social-media-engagement-with-issue/
https://www.pewresearch.org/science/2021/05/26/gen-z-millennials-stand-out-for-climate-change-activism-social-media-engagement-with-issue/

96

News, D. C., E&E. (n.d.). Climate Change Threatens the Ancient Wild Rice Traditions of the

Ojibwe. Scientific American. Retrieved October 6, 2022, from

https://www.scientificamerican.com/article/climate-change-threatens-the-ancient-wild-r

ice-traditions-of-the-ojibwe/

Nian, S., Zhang, H., Mao, L., Zhao, W., Zhang, H., Lu, Y., Zhang, Y., & Xu, Y. (2019). How
Outstanding Universal Value, Service Quality and Place Attachment Influences Tourist
Intention Towards World Heritage Conservation: A Case Study of Mount Sanqgingshan
National Park, China. Sustainability, 11. https://doi.org/10.3390/sul 1123321

Nicolai, S., Franikowski, P., & Stoll-Kleemann, S. (2022). Predicting Pro-environmental
Intention and Behavior Based on Justice Sensitivity, Moral Disengagement, and Moral
Emotions — Results of Two Quota-Sampling Surveys. Frontiers in Psychology, 13.

https://www.frontiersin.org/articles/10.3389/fpsy2.2022.914366

Nishi, N. (2022, February 21). Intersectionality. News from the College of Veterinary

Medicine and Biomedical Sciences. https://cvmbs.source.colostate.edu/intersectionality/

October 17, A. S. on & 2018. (n.d.). Tikkun Olam: A Defense and a Critique. Jewish

Funders Network. Retrieved April 29, 2023, from

https://www.jfunders.org/tikkun olam a defense and a critique

O’Neill, S., & Nicholson-Cole, S. (2009). “Fear Won’t Do It”: Promoting Positive

Engagement With Climate Change Through Visual and Iconic Representations. Science

Communication, 30(3), 355-379. https://doi.org/10.1177/1075547008329201

(PDF) Place Identification, Social Cohesion, and Enviornmental Sustainability. (n.d.).

Retrieved April 8, 2023, from


https://www.scientificamerican.com/article/climate-change-threatens-the-ancient-wild-rice-traditions-of-the-ojibwe/
https://www.scientificamerican.com/article/climate-change-threatens-the-ancient-wild-rice-traditions-of-the-ojibwe/
https://www.scientificamerican.com/article/climate-change-threatens-the-ancient-wild-rice-traditions-of-the-ojibwe/
https://doi.org/10.3390/su11123321
https://www.frontiersin.org/articles/10.3389/fpsyg.2022.914366
https://www.frontiersin.org/articles/10.3389/fpsyg.2022.914366
https://cvmbs.source.colostate.edu/intersectionality/
https://www.jfunders.org/tikkun_olam_a_defense_and_a_critique
https://www.jfunders.org/tikkun_olam_a_defense_and_a_critique
https://doi.org/10.1177/1075547008329201
https://www.researchgate.net/publication/238428800_Place_Identification_Social_Cohesion_and_Enviornmental_Sustainability

97
https://www.researchgate.net/publication/238428800_ Place Identification Social Coh

esion and Enviornmental Sustainability

(PDF) Using Grounded Theory to Model Visitor Experiences at Heritage Sites:
Methodological and Practical Issues. (n.d.). Retrieved April 3, 2023, from

https://www.researcheate.net/publication/242338072 Using Grounded Theory to Mo

del Visitor Experiences at Heritage Sites Methodological and Practical Issues

Peng, J., Strijker, D., & Wu, Q. (2020). Place Identity: How Far Have We Come in
Exploring Its Meanings? Frontiers in Psychology, 11.

https://www.frontiersin.org/articles/10.3389/fpsyg.2020.00294

Possick, C. (2006). Coping with the threat of place disruption by long-term Jewish settlers
on the West Bank. International Social Work, 49(2), 198-207.

https://doi.org/10.1177/0020872806061235

Prince, D. (2014). What about Place? Considering the Role of Physical Environment on
Youth Imagining of Future Possible Selves. Journal of Youth Studies, 17(6), 697-716.

https://doi.org/10.1080/13676261.2013.836591

Pro-environmental behaviours and park visitors: The effect of place attachment | Elsevier

Enhanced Reader. (n.d.). https://doi.org/10.1016/j.jenvp.2010.04.006

Qualitative research in psychology: Expanding perspectives in methodology and design.
(2003). Washington, DC : American Psychological Association.

http://archive.org/details/qualitativeresea0000unse 1796

Quinn, T., Lorenzoni, 1., & Adger, W. N. (2015). Place Attachment, Identity, and

Adaptation. In K. O’Brien & E. Selboe (Eds.), The Adaptive Challenge of Climate


https://www.researchgate.net/publication/238428800_Place_Identification_Social_Cohesion_and_Enviornmental_Sustainability
https://www.researchgate.net/publication/238428800_Place_Identification_Social_Cohesion_and_Enviornmental_Sustainability
https://www.researchgate.net/publication/242338072_Using_Grounded_Theory_to_Model_Visitor_Experiences_at_Heritage_Sites_Methodological_and_Practical_Issues
https://www.researchgate.net/publication/242338072_Using_Grounded_Theory_to_Model_Visitor_Experiences_at_Heritage_Sites_Methodological_and_Practical_Issues
https://www.researchgate.net/publication/242338072_Using_Grounded_Theory_to_Model_Visitor_Experiences_at_Heritage_Sites_Methodological_and_Practical_Issues
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.00294
https://www.frontiersin.org/articles/10.3389/fpsyg.2020.00294
https://doi.org/10.1177/0020872806061235
https://doi.org/10.1177/0020872806061235
https://doi.org/10.1080/13676261.2013.836591
https://doi.org/10.1080/13676261.2013.836591
https://doi.org/10.1016/j.jenvp.2010.04.006
http://archive.org/details/qualitativeresea0000unse_i7q6
http://archive.org/details/qualitativeresea0000unse_i7q6

98
Change (1st ed., pp. 160—170). Cambridge University Press.

https://doi.org/10.1017/CBO9781139149389.010

Qureshi, H. A., & Unlii, Z. (2020). Beyond the Paradigm Conflicts: A Four-Step Coding
Instrument for Grounded Theory. International Journal of Qualitative Methods, 19,

1609406920928188. https://doi.org/10.1177/1609406920928188

Raja, U. S., & Carrico, A. R. (2022). Childhood trauma and other formative life experiences
predict environmental engagement. Scientific Reports, 12(1), Article 1.
https://doi.org/10.1038/s41598-022-24517-7

Ramkissoon, H., Graham Smith, L. D., & Weiler, B. (2013). Testing the dimensionality of
place attachment and its relationships with place satisfaction and pro-environmental
behaviours: A structural equation modelling approach. Tourism Management, 36,
552-566. https://doi.org/10.1016/j.tourman.2012.09.003

Raymond, C. M., Brown, G., & Weber, D. (2010). The measurement of place attachment:
Personal, community, and environmental connections. Journal of Environmental

Psychology, 30(4), 422—434. https://doi.org/10.1016/j.jenvp.2010.08.002

Re: Presentation shared with you: “Copy of F22 PSYC 242 Group project
template”—Mmedina@macalester.edu—~Macalester College Mail. (n.d.). Retrieved

November 29, 2022, from

https://mail.google.com/mail/u/0/#inbox/FMfcezGrbHxvONKLJnpghkrrMgZBiR Xt?pr

ojector=1&messagePartld=0.1

Reflections on Passing, Privilege, and a Queer Jewish Positionality. (n.d.). Retrieved April

9, 2023, from

https://www.associationforjewishstudies.org/publications-research/ajs-perspectives/the-


https://doi.org/10.1017/CBO9781139149389.010
https://doi.org/10.1017/CBO9781139149389.010
https://doi.org/10.1177/1609406920928188
https://doi.org/10.1038/s41598-022-24517-7
https://doi.org/10.1038/s41598-022-24517-7
https://doi.org/10.1016/j.tourman.2012.09.003
https://doi.org/10.1016/j.jenvp.2010.08.002
https://mail.google.com/mail/u/0/#inbox/FMfcgzGrbHxvQNKLJnpghkrrMqZBjRXt?projector=1&messagePartId=0.1
https://mail.google.com/mail/u/0/#inbox/FMfcgzGrbHxvQNKLJnpghkrrMqZBjRXt?projector=1&messagePartId=0.1
https://mail.google.com/mail/u/0/#inbox/FMfcgzGrbHxvQNKLJnpghkrrMqZBjRXt?projector=1&messagePartId=0.1
https://www.associationforjewishstudies.org/publications-research/ajs-perspectives/the-hate-issue/responding-to-hate-how-pure-is-your-hate-reflections-on-passing-privilege-and-a-queer-jewish-positionality
https://www.associationforjewishstudies.org/publications-research/ajs-perspectives/the-hate-issue/responding-to-hate-how-pure-is-your-hate-reflections-on-passing-privilege-and-a-queer-jewish-positionality

nd-a-queer-jewish-positionality

Roller, M. R. (2021, June 14). Qualitative Research in APA Style. Research Design Review.

https://researchdesignreview.com/2021/06/14/qualitative-research-apa-style/
Rozin, P., & Wolf, S. (2008). Attachment to land: The case of the land of Israel for
American and Israeli Jews and the role of contagion. Judgment and Decision Making,

3, 325-334. https://doi.org/10.1017/S1930297500000899

Sales, B. (2018). Israel at 70: How 1948 Changed American Jews | Jewish Federation of
San Diego.

https://www.jewishinsandiego.org/jewish-community-news/israel-at-70-how-1948-chan

ged-american-jews

Sancar, F. H. (2003). City, Music and Place Attachment: Beloved Istanbul. Journal of Urban
Design, 8(3), 269-291. https://doi.org/10.1080/1357480032000155123

Sandler, R. L., & Pezzullo, P. C. (Eds.). (2007). Environmental justice and
environmentalism: The social justice challenge to the environmental movement. MIT
Press.

Sari, P., Munandar, A., & Fatimah, I. S. (2018). Perception of place attachment between
cultural heritage in Yogyakarta City. IOP Conference Series: Earth and Environmental

Science, 179(1), 012012. https://doi.org/10.1088/1755-1315/179/1/012012

Scannell, L., & Gifford, R. (2010a). Defining place attachment: A tripartite organizing
framework. Journal of Environmental Psychology, 30(1), 1-10.

https://doi.org/10.1016/1.jenvp.2009.09.006



https://www.associationforjewishstudies.org/publications-research/ajs-perspectives/the-hate-issue/responding-to-hate-how-pure-is-your-hate-reflections-on-passing-privilege-and-a-queer-jewish-positionality
https://www.associationforjewishstudies.org/publications-research/ajs-perspectives/the-hate-issue/responding-to-hate-how-pure-is-your-hate-reflections-on-passing-privilege-and-a-queer-jewish-positionality
https://researchdesignreview.com/2021/06/14/qualitative-research-apa-style/
https://researchdesignreview.com/2021/06/14/qualitative-research-apa-style/
https://doi.org/10.1017/S1930297500000899
https://www.jewishinsandiego.org/jewish-community-news/israel-at-70-how-1948-changed-american-jews
https://www.jewishinsandiego.org/jewish-community-news/israel-at-70-how-1948-changed-american-jews
https://www.jewishinsandiego.org/jewish-community-news/israel-at-70-how-1948-changed-american-jews
https://doi.org/10.1080/1357480032000155123
https://doi.org/10.1088/1755-1315/179/1/012012
https://doi.org/10.1016/j.jenvp.2009.09.006
https://doi.org/10.1016/j.jenvp.2009.09.006

100
Scannell, L., & Gifford, R. (2010b). The relations between natural and civic place

attachment and pro-environmental behavior. Journal of Environmental Psychology,
30(3), 289-297. https://doi.org/10.1016/j.jenvp.2010.01.010

Scannell, L., & Gifford, R. (2013). Personally Relevant Climate Change: The Role of Place
Attachment and Local Versus Global Message Framing in Engagement. Environment

and Behavior, 45(1), 60-85. https://doi.org/10.1177/0013916511421196

Scannell, L., & Gifford, R. (2017). The experienced psychological benefits of place
attachment. Journal of Environmental Psychology, 51, 256—-269.

https://doi.org/10.1016/1.jenvp.2017.04.001

Schochet, D. (n.d.). Discover the Four Exiles of the Jewish People—The history of galut.
Retrieved April 28, 2023, from

https://www.chabad.org/library/article cdo/aid/3671017/jewish/Discover-the-Four-Exil

es-of-the-Jewish-People.htm

Self-Interest — Smaller Legacy City Toolkit. (n.d.). Retrieved April 6, 2023, from

https://smallcitytoolkit.ereaterohio.org/index.php/2017/12/15/self-interest/

Shir Tikvah. (n.d.). Shir Tikvah. Retrieved April 6, 2023, from https://shirtikvahmn.org

Spence, A., & Pidgeon, N. (2010). Framing and communicating climate change: The effects
of distance and outcome frame manipulations. Global Environmental Change, 20(4),
656—667. https://doi.org/10.1016/j.gloenvcha.2010.07.002

Steg, L., & Vlek, C. (2009). Encouraging pro-environmental behaviour: An integrative
review and research agenda. Journal of Environmental Psychology, 29(3), 309-317.

https://doi.org/10.1016/j.jenvp.2008.10.004

Stein, D. E. S. (n.d.). Shomrei Adamah o vnst hrnua o Keepers of the Earth.


https://doi.org/10.1016/j.jenvp.2010.01.010
https://doi.org/10.1177/0013916511421196
https://doi.org/10.1016/j.jenvp.2017.04.001
https://doi.org/10.1016/j.jenvp.2017.04.001
https://www.chabad.org/library/article_cdo/aid/3671017/jewish/Discover-the-Four-Exiles-of-the-Jewish-People.htm
https://www.chabad.org/library/article_cdo/aid/3671017/jewish/Discover-the-Four-Exiles-of-the-Jewish-People.htm
https://www.chabad.org/library/article_cdo/aid/3671017/jewish/Discover-the-Four-Exiles-of-the-Jewish-People.htm
https://smallcitytoolkit.greaterohio.org/index.php/2017/12/15/self-interest/
https://smallcitytoolkit.greaterohio.org/index.php/2017/12/15/self-interest/
https://shirtikvahmn.org
https://doi.org/10.1016/j.gloenvcha.2010.07.002
https://doi.org/10.1016/j.jenvp.2008.10.004
https://doi.org/10.1016/j.jenvp.2008.10.004

101
Thaler, A. (2017, January 3). When I talk about Climate Change, I don’t talk about science.

Southern Fried Science.

https://www.southernfriedscience.com/when-i-talk-about-climate-change-i-dont-talk-ab

out-science/
The evidence is clear: The time for action is now. We can halve emissions by 2030. — IPCC.
(n.d.). Retrieved December 13, 2022, from

https://www.ipcc.ch/2022/04/04/ipcc-ar6-wgiii-pressrelease/

The (im)possibilities of escaping 1933 — 1942. (2018, September 28). Anne Frank Website.

42/

The role of place attachment and environmental attitudes in adoption of rooftop solar |

Elsevier Enhanced Reader. (n.d.). https://doi.org/10.1016/j.enpol.2021.112764

Tikkun Olam: Repairing the World. (n.d.). My Jewish Learning. Retrieved April 29, 2023,
from https://www.myjewishlearning.com/article/tikkun-olam-repairing-the-world/
Troster, L. (2008). Tikkun Olam and Environmental Restoration: A Jewish Eco-Theology of

Redemption.
Tuttle, S. (2022). Place Attachment and Alienation from Place: Cultural Displacement in
Gentrifying Ethnic Enclaves. Critical Sociology, 48(3), 517-531.

https://doi.org/10.1177/08969205211029363

Vaske, J. J., & Kobrin, K. C. (2001). Place Attachment and Environmentally Responsible
Behavior. The Journal of Environmental Education, 32(4), 16-21.

https://doi.org/10.1080/00958960109598658



https://www.southernfriedscience.com/when-i-talk-about-climate-change-i-dont-talk-about-science/
https://www.southernfriedscience.com/when-i-talk-about-climate-change-i-dont-talk-about-science/
https://www.southernfriedscience.com/when-i-talk-about-climate-change-i-dont-talk-about-science/
https://www.ipcc.ch/2022/04/04/ipcc-ar6-wgiii-pressrelease/
https://www.ipcc.ch/2022/04/04/ipcc-ar6-wgiii-pressrelease/
https://www.annefrank.org/en/anne-frank/go-in-depth/impossibilities-escaping-1933-1942/
https://www.annefrank.org/en/anne-frank/go-in-depth/impossibilities-escaping-1933-1942/
https://www.annefrank.org/en/anne-frank/go-in-depth/impossibilities-escaping-1933-1942/
https://doi.org/10.1016/j.enpol.2021.112764
https://www.myjewishlearning.com/article/tikkun-olam-repairing-the-world/
https://doi.org/10.1177/08969205211029363
https://doi.org/10.1177/08969205211029363
https://doi.org/10.1080/00958960109598658
https://doi.org/10.1080/00958960109598658

102
Vining, J., & Ebreo, A. (2002). Emerging theoretical and methodological perspectives on

conservation behavior. In Handbook of environmental psychology (pp. 541-558). John
Wiley & Sons, Inc.

von Loessl, V., Weingirtner, E., & Zitzelsberger, S. (2022). Do spatial climate messages
increase pro-environmental engagement? Evidence from a survey experiment on public
transport. Journal of Environmental Economics and Policy, 1-20.

https://doi.org/10.1080/21606544.2022.2097960

Wesley Schultz, P. (2001). THE STRUCTURE OF ENVIRONMENTAL CONCERN:
CONCERN FOR SELF, OTHER PEOPLE, AND THE BIOSPHERE. Journal of

Environmental Psychology, 21(4), 327-339. https://doi.org/10.1006/jevp.2001.0227

What Is Derech Eretz? (n.d.). Retrieved April 29, 2023, from

https://www.chabad.org/library/article cdo/aid/3469552/jewish/What-Is-Derech-Eretz.h

tm

Whitbeck, L. B., Adams, G. W., Hoyt, D. R., & Chen, X. (2004). Conceptualizing and
measuring historical trauma among American Indian people. American Journal of
Community Psychology, 33(3—4), 119—-130.

https://doi.org/10.1023/b:ajcp.0000027000.77357.31

Wild Rice: A Sacred Food. (n.d.). Retrieved October 6, 2022, from
https://pluralism.org/wild-rice-a-sacred-food

Witlox, S. (2020). Belonging, Place Attachment and Performativity in Jewish Cultural
Memory: A case study of American olim in the Biblical settlement of Shilo. Belonging,
Place Attachment and Performativity in Jewish Cultural Memory: A Case Study of

American Olim in the Biblical Settlement of Shilo.


https://doi.org/10.1080/21606544.2022.2097960
https://doi.org/10.1080/21606544.2022.2097960
https://doi.org/10.1006/jevp.2001.0227
https://www.chabad.org/library/article_cdo/aid/3469552/jewish/What-Is-Derech-Eretz.htm
https://www.chabad.org/library/article_cdo/aid/3469552/jewish/What-Is-Derech-Eretz.htm
https://www.chabad.org/library/article_cdo/aid/3469552/jewish/What-Is-Derech-Eretz.htm
https://doi.org/10.1023/b:ajcp.0000027000.77357.31
https://doi.org/10.1023/b:ajcp.0000027000.77357.31
https://pluralism.org/wild-rice-a-sacred-food
https://pluralism.org/wild-rice-a-sacred-food
https://www.academia.edu/44059922/Belonging_Place_Attachment_and_Performativity_in_Jewish_Cultural_Memory_A_case_study_of_American_olim_in_the_Biblical_settlement_of_Shilo

103
https://www.academia.edu/44059922/Belonging_Place_Attachment and Performativit

v in Jewish Cultural Memory A case study of American olim in the Biblical set

tlement of Shilo
Yale Experts Explain Climate Anxiety | Yale Sustainability. (n.d.). Retrieved April 11, 2023,

from https://sustainability.yale.edu/explainers/vale-experts-explain-climate-anxiety



https://www.academia.edu/44059922/Belonging_Place_Attachment_and_Performativity_in_Jewish_Cultural_Memory_A_case_study_of_American_olim_in_the_Biblical_settlement_of_Shilo
https://www.academia.edu/44059922/Belonging_Place_Attachment_and_Performativity_in_Jewish_Cultural_Memory_A_case_study_of_American_olim_in_the_Biblical_settlement_of_Shilo
https://www.academia.edu/44059922/Belonging_Place_Attachment_and_Performativity_in_Jewish_Cultural_Memory_A_case_study_of_American_olim_in_the_Biblical_settlement_of_Shilo
https://sustainability.yale.edu/explainers/yale-experts-explain-climate-anxiety

	Examining the Role of Place Attachment in Climate Justice Engagement and Jewish Relationships to the Environment
	Recommended Citation

	Medina Honors Paper

